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“For I am not ashamed of the 
gospel, for it is te power of 
God for salvation to everyone 
who believes, to the Jew first 
and also to the Greek.” 

Romans 1.16

Lesson 1
Paul & his purpose  
for writing

 For centuries, Romans has meant much to a host of believers. For Augustine it was the 
knowledge that a new life was possible in Christ Jesus. For Luther it was the settling of his 
mind that “the righteousness of God” could save, rather than condemn, if one placed faith in 
Christ. For John Wesley it was the assurance that God “had taken my sins away, even mine; and 
saved me from the law of sin and death.”  Their individual experiences with Paul’s letter to the 
Romans would propel movements that helped shape their times, and ours. Sadly, most of our 
experiences with Romans have not been so grande. Often times we have studied the letter in 
order to battle others over what is meant by statements such as “a man is justified by faith apart 
from works of the law,” (3.28) and “if you confess with your mouth Jesus as Lord, and believe in 
your heart that God raised Him from the dead, you will be saved,” (10.9). 
 Our modern struggles with Romans are often shaped by the circumstances and theologi-
cal perspectives of those who lived long after Paul. Perhaps that is because Romans has typically 
been viewed as a theological treatise, rather than a letter written in particular circumstances 
with an author of a particular background. That’s not to say that Romans doesn’t contain much 
theological material to consider and digest, but when the theology is lifted from it’s original 
circumstances and forced into other contexts, theological disasters can ensue. So, before we rush 
headlong into Paul’s letter to the Romans, let’s spend some time examining the life of Paul and 
his purpose in writing to the saints in Rome.

Paul’s Background
Read Philippians 3.4-6. What insight does this text provide into Paul’s background? ______1. 
_________________________________________________________________________
_________________________________________________________________________
_________________________________________________________________________

 What commission did Paul receive from the Lord when He appeared to Paul on the  2. 
Damascus road? Acts 26.16-18 ________________________________________________
_________________________________________________________________________
_________________________________________________________________________
_________________________________________________________________________

 Paul, Hebrew of Hebrews and a Pharisee, sent to proclaim the gospel to the Gentiles! The  
drastic change in Paul cannot be over-emphasized, but the tension between Jew and Gentile did 
not end with Paul’s conversion, but would shape almost all of his future work.



Paul’s Prior Work 
 Paul had almost completed three missionary journeys by the time he penned his letter to 
the Romans. Surveying his work as recorded in Acts we see that his usual habit was to preach 
first in the synagogues, but typically more Gentiles 
than Jews would respond to the gospel message. 
Furthermore, the Jews proved to be Paul’s big-
gest opponent, persecuting him wherever he went. 
While proclaiming Jesus as the Christ was enough 
to engender Jewish opposition, Paul’s inclusion 
of the Gentiles in those who can be part of God’s 
people is what truly enraged the Jews (see Acts 
22.17-22). Little wonder that Paul often spoke 
about the reconciliation between Jew and Gentile 
that occurs in Christ:

“and through Him to reconcile all things to Himself, having made peace through the blood  »
of His cross; through Him, I say, whether things on earth or things in heaven.” (Colossians 
1.20)
 “AND HE CAME AND PREACHED PEACE TO YOU WHO WERE FAR AWAY,  »
AND PEACE TO THOSE WHO WERE NEAR; for through Him we both have our 
access in one Spirit to the Father.” (Ephesians 2.17–18)
“There is neither Jew nor Greek, there is neither slave nor free man, there is neither male  »
nor female; for you are all one in Christ Jesus.” (Galatians 3:28)

Tension In The Church
 Tension between Jew and Gentile also existed within the church. Look at the following 
passages and note these examples:

When Peter returned from proclaiming the gospel to Cornelius, how did some in Jerusalem 1. 
respond? Acts 11.2-3 ________________________________________________________
_________________________________________________________________________
What did some brethren from Jerusalem teach at the predominantly Gentile church of  2. 
Antioch? Acts 15.1-2 ________________________________________________________
_________________________________________________________________________
What rumors were being circulated about Paul among the Jewish Christians in Jerusalem? 3. 
Acts 21.27-28 _____________________________________________________________
_________________________________________________________________________

Paul was very aware of the tension within the church. One of his prior letters (Galatians) was 
written to combat doctrines similar to the one taught in Acts 15. Furthermore, one of Paul’s 
purposes for his third journey was to raise money for needy saints in Jerusalem. As he explained 
to the brethren in Rome, Paul hoped this contribution from Gentile churches for their Jewish 
brethren would help to ease this tension in the church (see Romans 15.25-31).



Tension In The Churches Of Rome
 We are not told how the gospel first made it to Rome, but since there were Jews from 
Rome present at Pentecost (Acts 2.5-10) it is likely that the news of Jesus’ resurrection made 
it to the Imperial capital without further aid from the apostles. This coincides with other in-
formation found within Acts. When Paul first journeyed to Corinth he met there two Jewish 
Christians, Aquila and Priscilla, who had come to Corinth from Rome. It is likely that when the 
gospel was first spread in the synagogues of Rome and that the earliest churches in Rome were 
comprised predominantly of Jewish Christians, with several Gentile proselytes joining their 
numbers. But then the Jews were expelled from Rome, a historical event that is confirmed by 
the Biblical text (Acts 18.2). What happened to the makeup of the Roman churches during that 
time? We can only guess, but it is likely that they took on a Gentile flavour and that by the time 
the Jews were allowed to return, there were more Gentile Christians in Rome than Jewish. And 
that resulted in tension between Jew and Gentile within the Roman churches, a fact acknowl-
edged by Paul within the text of his letter:

“Therefore, accept one another, just as Christ also accepted us to the glory of God. For I say 
that Christ has become a servant to the circumcision on behalf of the truth of God to con-
firm the promises given to the fathers, and for the Gentiles to glorify God for His mercy; 

as it is written, “THEREFORE I WILL GIVE PRAISE TO YOU AMONG THE GEN-
TILES, AND I WILL SING TO YOUR NAME.” Again he says, “REJOICE, O GEN-
TILES, WITH HIS PEOPLE.” And again, “PRAISE THE LORD ALL YOU GEN-

TILES, AND LET ALL THE PEOPLES PRAISE HIM.” Again Isaiah says, “THERE 
SHALL COME THE ROOT OF JESSE, AND HE WHO ARISES TO RULE OVER 
THE GENTILES, IN HIM SHALL THE GENTILES HOPE.” Now may the God of 

hope fill you with all joy and peace in believing, so that you will abound in hope by the power 
of the Holy Spirit.”  (Romans 15.7–13)

The Solution To Jewish-Gentile Tension: The Gospel

The Gospel shows that both Jew and Gentile stand in equal need 1. 
(Romans 1-3)

The Gospel shows how salvation can be received by both Jew and 2. 
Gentile (Romans 4-8)

The Gospel shows God’s true will for the Jews (Romans 9-11)3. 

The Gospel shows how all of our lives should look in Christ  4. 
(Romans 12-16)



Lesson 2
What was the problem 
with the Law?

“For we maintain that a 
man is justified by faith 
apart from works of the 
Law.”

Romans 3.28
 “Yes, Paul says we are justified by faith and not works, but don’t forget that James says 
‘faith without works is dead’.” Ever said something similar? If not, you probably will.  How 
have believers in Christ come to such radically different viewpoints about the necessity of fol-
lowing God’s commands? Part of the reason may be that we’ve been using the wrong histori-
cal construct for Paul’s words in Romans and other letters. It has long been assumed that the 
Jews, Pharisees in particular, were legalists who thought they could earn their salvation by their 
works. It is assumed that Paul, as a Hebrew of the Hebrews and a Pharisee (Phil 3.5) had once 
subscribed to this works mentality before being confronted by the Christ on the Damascus road 
(Acts 9), but the gospel given to him by Jesus was one where works were de-emphasized in favor 
of belief. Simply put, it has long been assumed that Paul’s gospel replaced salvation by works 
with salvation by faith. However, there’s a major problem with this interpretation of Paul’s gos-
pel: where do we read that the Jews thought they could earn their salvation by their works? As 
we will see, that concept is not present in the Scriptures. Rather, it’s a construct formed during 
the Reformation and cast retroactively on Paul’s gospel. But that leaves us with a question: what 
was Paul’s problem with the Law?

Law & Covenant
 When God delivered Israel out of Egyptian bondage and brought them to Mt. Sinai, He 
made this promise: “Now then, if you will indeed obey My voice and keep My covenant, then 
you shall be My own possession among all the peoples, for all the earth is Mine; and you shall 
be to Me a kingdom of priests and a holy nation,” (Exodus 19.5-6). Now, what was God saying 
to Israel? Was He telling them that by obedience they could earn His divine favor? Absolutely 
not! His favor was extended to them by grace, but if they were to continue in His favor they 
must observe His covenant Law. The Ten Commandments are spoken by God in Exodus 20, the 
preamble to the entire covenant Law. This covenant was ratified in Exodus 24 when...

God’s words were read to 70 elders of Israel, representatives of all the people (vss. 1-3, 7)1. 
The elders swore that “all that the Lord has spoken we will do, and we will be obedient!” 2. 
(vss. 3, 7)
Blood from sacrificed animals was sprinkled on the altar and the elders (vss. 6, 8)3. 

You will note that God’s covenant, of which the Law was a part, was a covenant between God 
and the entire people of Israel, not a covenant between God and each individual Israelite. This 
is an important point as it places the Law in its proper context. Law was not a means of achiev-
ing or earning God’s favor; Law was the means by which one maintained his place among God’s 
covenant people.



 The book of Deuteronomy continually stressed the need to follow God’s Law so that the 
blessings of covenant would be enjoyed. The people should continue to keep God’s Law and 
pass that Law on to their children so “that it may be well with you and that you may multiply 
greatly, just as the Lord, the God of your fathers, has promised you, in a land flowing with milk 
and honey,” (Deut 6.1-3). A series of covenant blessings and curses were given in Deut 28. These 
blessings were inherent with being God’s covenant people; these blessings required their faith-
fulness to the covenant. Likewise, failure to keep Law would exclude the people from God’s 
covenant blessings, resulting in the curses enumerated in vss. 15-68. Other passages could be 
examined, but note the closing exhortation in Deut 30.15-20. Israel was exhorted to choose 
between life and death. Life for Israel could be chosen by following the Lord’s commandments 
and statutes, but if they turned their hearts away from God, stopped following His command-
ments and served other Gods, they would have chosen death. Again, Israel was never told that 
they could earn God’s favor through obedience. Rather, they were promised blessings within 
the covenant relationship, curses outside of the covenant relationship. Obedience to covenant 
Law was the means by which Israel was assured of their covenant standing, and thus assured 
that God’s gracious promises would be fulfilled. It’s a subtle difference, but a significant one. As 
Daniel prayed in reflecting on the failures of his people, “O Lord, the great and awesome God, 
who keeps His covenant and lovingkindness for those who love Him and keep His command-
ments, we have sinned, committed iniquity, acted wickedly and rebelled, even turning aside from 
Your commandments and ordinances,” (Daniel 9.4-5). God is gracious, He keeps covenant. 
However, the people did not keep covenant, thus they did not experience the covenant blessings, 
but felt the wrath of God’s covenant curses.

Recap of Major Points
The Mosaic covenant was a national covenant made with Israel, not a covenant made  »
with individual people.

God’s covenant with Israel was based on His grace. Israel could never “earn” the special  »
status of being God’s people. That was a gracious blessing that God bestowed on the 
people.

The Law was of great importance because it was part of God’s covenant with Israel.  »
Faithfulness to God’s covenant Law insured that the people were in covenant with their 
God, thus could receive His blessings.

Faithless disobedience to covenant Law was a breach of covenant, resulting in the curses  »
of the covenant rather than the blessings that were part of the covenant relationship.

So, Law was of great importance not because Israel could “earn” God’s blessings, but  »
because it insured their place in the covenant where God’s gracious blessings were to be 
found.



The Law & Legalism
 Legalism is typically defined as seeking to earn salvation by law keeping. As we’ve seen, 
that was not the purpose of the Mosaic Law, but that’s not to say that legalistic tendencies did 
not develop among Israel. They certainly did, but it was not legalism as we define it or as the 
Reformation saw it. The legalism of Jesus’ day and of Paul’s day was a national one. The Jews saw 
the Law as defining God’s chosen people, so Law keeping was emphasized because it kept you 
within the bounds of God’s chosen people, Israel. This attitude toward Law and national Israel 
led to some very destructive attitudes towards others. So, the Pharisees disdained “tax collec-
tors and sinners,” because even though they were born of the Israelite nation, they had departed 
from God’s covenant Law and therefore could not be part of His covenant. As Jesus says of 
them, they “trusted in themselves that they were righteous, and viewed others with contempt,” 
(Luke 18.9). The same contempt was expressed toward the common people who did “not know 
the Law,” ( John 7.49) and toward Jesus for perceived Sabbath violations (Matt. 12.1-14).
 While the Pharisees viewed their fellow Israelites with contempt for failures in keeping 
covenant Law (and the burdensome traditions that had come to surround the Law), almost all 
Jews viewed the Gentiles with contempt. Since the Jews had the Law they felt assured that they 
were God’s covenant people. However, the Gentiles were not God’s covenant people, they did 
not have His Law. This helps to explain the Jew - Gentile tension which we discussed in  
Lesson 1, particularly the tension in the early church. So, Peter was questioned as to how he 
could eat with the uncircumcised (Acts 11.3). You will note that the complaint was not that 
Peter preached that forgiveness could be had in Christ (and not in perfect Law keeping), but 
that Peter had dined with those outside of God’s covenant, those without His Law. Likewise, 
the issue in Acts 15 was not that Gentiles needed to perfectly keep Law to be saved, but that 
they needed to take on the Law of Moses and be circumcised. This would bring them under the 
Mosaic covenant, insuring that they could receive the covenant promises of God. Finally, note 
again Paul’s address to the Jewish mob in Acts 22. They patiently heard him out as he talked 
about his conversion to the cause of Christ, but it was only when he mentioned his mission to 
the Gentiles that the crowd cried out, “away with such a fellow from the earth, for he should not 
be allowed to live!” (Acts 22.22)

Recap of Major Points
The Jews of Jesus’ day and of Paul’s day were legalistic, but not in the way that is normally  »
ascribed to them. They did not believe that they could earn salvation, but they did believe 
their salvation lay in the fact that they were God’s chosen people, with God’s Law.
This attitude was particularly prevalent among the Pharisees who viewed with contempt any  »
who did not follow as closely the Law (and their traditions). This contempt was seen in their 
attitude toward “sinners”, the common Jews and Jesus.
Most Jews viewed the Gentiles with contempt because they were a people not under God’s  »
covenant, without God’s Law. This tension was seen in the early church as many Jewish 
Christians struggled to accept their Gentile brethren who didn’t have the Law.



Paul’s Problem With The Law
The problem was not with obedience! Whether in the Old Testament or the New Testa-1. 
ment, obedience to God’s will is exhorted and praised. Paul was certainly not lessening the 
demands of obedience, but sought to “bring about the obedience of faith,” (Rom 1.5).  
Furthermore, the final chapters of Romans exhort the saints (both Jew and Gentile) to obey 
Christ in a variety of matters.

One main problem with Jewish reliance on the Law was that it hindered faith in Christ. 2. 
Many Jews rejected Christ because they failed to realize that the Law was meant to bring 
them to Christ (see Galatians 3). They thought of the Law as the assurance that they were 
God’s covenant people, when they should have viewed it as God’s means of bringing them 
to Christ. 

Within the church, the Jewish Christians were wrong in trying to bind Mosaic Law on 3. 
their Gentile brethren. The Law did not justify the Jew before God, nor would it justify the 
Gentile. Both needed to place their faith in Christ. Only by trusting and following Him 
could Jew and Gentile be righteous.



Lesson 3
The Gospel Defined
Romans 1.1-17

“For I am not ashamed of the 
gospel, for it is the power 
of God to everyone who be-
lieves, to the Jew first and 
also to the Greek”

Romans 1.16
The Greeting (vss. 1-7)
Romans 1:1–7 (NASB95)

1Paul, a bond-servant of Christ Jesus, called as an apostle, set apart for the gospel of God, 
2which He promised beforehand through His prophets in the holy Scriptures, 
3concerning His Son, who was born of a descendant of David according to the flesh, 
4who was declared the Son of God with power by the resurrection from the dead, according to 
the Spirit of holiness, Jesus Christ our Lord, 
5through whom we have received grace and apostleship to bring about the obedience of faith 
among all the Gentiles for His name’s sake, 
6among whom you also are the called of Jesus Christ; 
7to all who are beloved of God in Rome, called as saints: Grace to you and peace from God 
our Father and the Lord Jesus Christ.

Compare with other of Paul’s greetings. Eph. 1:1-2; Phil. 1:1-2; Col. 1:1-2; 1Thess. 1:1. All 1. 
of these greetings share a common structure:

Paul introduces himself (and any associates)•	
Paul states who he is addressing•	
Paul greets them with grace and peace.•	
These same elements are found in Romans, but there is much more said in the Romans •	
introduction than in the others. This material is significant in setting the tone of Paul’s 
message.

The gospel defined:2. 
The gospel and Paul’s calling•	 . He makes it clear in vs. 1 that his calling to be an apostle 
was for the purposes of the gospel. Looking at Paul’s conversion accounts we see that this 
entailed his mission to the Gentiles (Acts 9:15; 22:15,21; 26:16-18; cf. Gal. 1:15-16). We 
see this also in vs. 5.

This gospel (including acceptance of the Gentiles) was not a Pauline invention, but one  »
of God’s promise through the prophets (vs. 2) An example of this is found in vs. 3-4. 
According to the flesh, Jesus was of David’s seed (see Jer. 23:5-6; Ezek. 34:23-31; etc.) 
He was the Jewish Messiah. However, according to the Holy Spirit He was God’s Son. 
This brings to our minds the prophecy of Psalm 2:7-8. The Son of God was not simply 
a Jewish Messiah, but Lord of the nations!  



In describing himself as Jesus’ slave in vs. 1, Paul may have been alluding to another  »
prophecy, the promise of God’s Servant who would restore Israel and the nations  
(Isaiah 49:1-8). No, Paul was not claiming to be the Servant of prophecy, but as slave to 
Christ he was aiding in His work.

The gospel’s aim•	  was to “bring about the obedience of faith among all the Gentiles for His 
name’s sake.”

True faith responds! Paul NEVER took issue with the necessity of obeying whatever  »
God said. The issue that Paul will have with Law in this letter is to be seen as the ten-
sion between Jewish national sanctification (via Law) and the universal gospel message 
of justification via the gospel (i.e. obedient faith in Christ).
There may be an intended contrast here between Jewish obedience to Law (i.e. circum- »
cision, sabbath, etc.) and saving, obedient faith in Christ. Paul’s point again is that the 
gospel that teaches obedient faith was to be made available to all the nations.
This was “for His name’s sake.” Thought seems to be that Gentile acceptance of the  »
gospel would bring glory to Christ’s name (see Romans 15:9). Contrast with Jewish 
disobedience in Romans 2:24. 

Gospel (vs. 1-4) = obedience of faith (vs. 5) = part of the called, beloved & saints (vs. •	
6-7).

All of these are terms that the Jews took for themselves, but through the gospel they  »
are extended to the nations. Not by Law, but through the gospel.
This understanding will help us with such passages as Romans 8:28-30.  »

In short, the gospel as defined in these verses is the fulfillment of God’s promise that salvation 3. 
could come to all (both Jew and Gentile). The gospel should produce “the obedience of faith” 
in those who hear (both Jew and Gentile), resulting in their being part of God’s called people, 
His beloved, His saints.

Paul’s Desire To Visit (vss. 8-15)
Romans 1:8–15 (NASB95)

8First, I thank my God through Jesus Christ for you all, because your faith is being proclaimed 
throughout the whole world. 
9For God, whom I serve in my spirit in the preaching of the gospel of His Son, is my witness 
as to how unceasingly I make mention of you, 
10always in my prayers making request, if perhaps now at last by the will of God I may suc-
ceed in coming to you. 
11For I long to see you so that I may impart some spiritual gift to you, that you may be estab-
lished; 
12that is, that I may be encouraged together with you while among you, each of us by the 
other’s faith, both yours and mine. 
13I do not want you to be unaware, brethren, that often I have planned to come to you (and 
have been prevented so far) so that I may obtain some fruit among you also, even as among the 
rest of the Gentiles. 
14I am under obligation both to Greeks and to barbarians, both to the wise and to the foolish. 
15So, for my part, I am eager to preach the gospel to you also who are in Rome.



They had been in his prayers (vs. 8-10). Paul both thanked God for their faith, and petitioned 1. 
God that he could finally visit these saints. We know that Paul planned to visit them  
(Romans 15:22-24; Acts 19:21). 
Paul was assured that if he visited them, both parties would be encouraged by the faith of the 2. 
other (vs. 11-12)
The reason Paul hoped to visit: to reap fruit (vs. 13-15)3. 

Ties back with his apostolic commission. His whole purpose was to reap fruit for Christ, •	
so his hope was to do that in Rome as well.
Paul was indebted to the Gentiles. Not that Paul was in debt to them, but he was in debt •	
to Christ his Lord! Again, it was the Lord’s will that Paul carry His gospel to the Gentiles 
(Acts 9:15; 22:15,21; 26:16-18)
Thus, Paul’s true desire to visit Rome was tied to Jesus’ desire for him to carry the Gospel •	
to the Gentiles.

Theme Of The Letter (vss. 16-17)
Romans 1:16–17 (NASB95)

16For I am not ashamed of the gospel, for it is the power of God for salvation to everyone 
who believes, to the Jew first and also to the Greek. 
17For in it the righteousness of God is revealed from faith to faith; as it is written, “BUT 
THE RIGHTEOUS man SHALL LIVE BY FAITH.”
Why would anyone be ashamed of the gospel? If by “gospel” we simply mean God’s ability 1. 
to save, it’s hard to imagine anyone being ashamed of it. However, in context of what we’ve 
already read, “gospel” involves God’s promised plan to incorporate the Gentiles into His saved 
people. Others of Jewish background would find this offensive and shameful. In fact, we have 
a recorded incident where another apostle was “ashamed” by this gospel (see Galatians 2:11-
14).
However, in view of his obligation to the Gentiles, his apostolic commission, Paul was not 2. 
ashamed of the gospel. He knew that this was God’s power by which both Jew and Gentile 
could be saved. It is God’s power to any who will believe.
It is in the gospel that God’s righteousness is revealed.3. 

This phrase has been the source of much debate and confusion. For Luther, Calvin and a •	
host of others the “righteousness of God” was seen as man’s inability to stand right before 
his God. Since no man can do that of his own accord, he is dependant on God to make 
him righteous. Such theories as Calvin’s imputed righteousness (i.e. Christ’s righteousness 
is imputed to us) are the result.
However, it is more in keeping with the Old Testament to speak of God’s righteousness as •	
“his loyalty and faithfulness to his own promise/covenant word,” (McClister).
In other words, the “righteousness of God” is His keeping the promises He made to save •	
the Jews and the Gentiles (see again Isaiah 49:1-8). It is in the gospel that His promise is 
kept. It is in the gospel that God is faithful to His promise.

The phrase “from faith to faith” is difficult and many interpretations are given. But in light of 4. 
what we’ve already discussed, the best meaning seems to be, “from God’s faithfulness (to his 



covenant promises) to man’s response of faith.”
Paul concludes the thought with a supporting Scripture. Habakkuk 2:4 is again understood in 5. 
terms of God keeping His promises. In Habakkuk’s day the promise was that God would save 
His faithful ones, even as the Babylonians were poised to destroy the nations. God kept His 
promise then, He keeps it now. His righteousness (covenant faithfulness) is fully revealed in 
the gospel.



Lesson 4
God’s Wrath & Man’s  
Unrighteousness
Romans 1.18-32

“For the wrath of God is re-
vealed from heaven against 
all ungodliness and unrigh-
teousness of men...”

Romans 1.18

Romans 1:18–32 (NASB95)
18For the wrath of God is revealed from heaven against all ungodliness and unrighteousness 
of men who suppress the truth in unrighteousness, 
19because that which is known about God is evident within them; for God made it evident to 
them. 
20For since the creation of the world His invisible attributes, His eternal power and divine 
nature, have been clearly seen, being understood through what has been made, so that they are 
without excuse. 
21For even though they knew God, they did not honor Him as God or give thanks, but they 
became futile in their speculations, and their foolish heart was darkened. 
22Professing to be wise, they became fools, 
23and exchanged the glory of the incorruptible God for an image in the form of corruptible 
man and of birds and four-footed animals and crawling creatures. 
24Therefore God gave them over in the lusts of their hearts to impurity, so that their bodies 
would be dishonored among them. 
25For they exchanged the truth of God for a lie, and worshiped and served the creature rather 
than the Creator, who is blessed forever. Amen. 
26For this reason God gave them over to degrading passions; for their women exchanged the 
natural function for that which is unnatural, 
27and in the same way also the men abandoned the natural function of the woman and 
burned in their desire toward one another, men with men committing indecent acts and re-
ceiving in their own persons the due penalty of their error. 
28And just as they did not see fit to acknowledge God any longer, God gave them over to a 
depraved mind, to do those things which are not proper, 
29being filled with all unrighteousness, wickedness, greed, evil; full of envy, murder, strife, de-
ceit, malice; they are gossips, 
30slanderers, haters of God, insolent, arrogant, boastful, inventors of evil, disobedient to par-
ents, 
31without understanding, untrustworthy, unloving, unmerciful; 
32and although they know the ordinance of God, that those who practice such things are 
worthy of death, they not only do the same, but also give hearty approval to those who practice 
them.



God’s Righteousness & His Wrath
Our text begins with the word “for,” which points us back to the point Paul just made. We 1. 
see two parallel statements in vs. 17 and 18:

“the righteousness of God is revealed,” (vs. 17)•	
“the wrath of God is revealed,” (vs. 18)•	

As we noted in our last lesson, the righteousness of God is best understood in covenant con-2. 
text. That is God will always be loyal and faithful to his covenant promises. In the context 
of vss. 1-17 God’s covenant promise was that of salvation in His Son, salvation to all who 
would respond in obedience of faith. Available to all, whether they be Jew or Gentile.
God’s wrath is the other side of the coin and should still be viewed in the context of cov-3. 
enant. If God is righteous in keeping covenant with those who have faith in Him, what of 
those who broke covenant with Him through ungodliness and unrighteousness? Nothing is 
left for them, but His wrath.
Paul’s point is that both God’s righteousness and His wrath are currently being revealed. 4. 
While it is tempting to see God’s wrath as end-time judgment, that is not Paul’s point in 
this passage. No, just as God’s righteousness is currently revealed in the gospel, so is His 
wrath to those outside of His covenant. How is that wrath revealed? We shall shortly see.

Man’s Unrighteousness
The term “unrighteousness” figures prominently in this passage (it occurs twice in vs. 17 1. 
and once at the head of a litany of sins in vs. 29). If God’s righteousness has to do with His 
keeping of covenant, it follows that man’s unrighteousness has to do with man failing to 
keep covenant.
However, the covenant under consideration is not the Mosaic covenant, but the covenant 2. 
between Creator and creature.
It is a covenant based on what God has clearly revealed to all men: “His eternal power and 3. 
divine nature,” (vs. 20). These are clearly seen by natural revelation and show the vast dis-
tinction between Creator (God) and creature (man).
Yet, this covenant is broken by man in that He forgets his Creator and takes for himself the 4. 
preeminent position. This ungodly and unrighteous attitude of man is found throughout the 
section:

“men who suppress the truth in unrighteousness,” (vs. 18)•	
“they did not honor Him as God or give thanks,” (vs. 21)•	
“exchanged the glory of the incorruptible God for an image in the form of corruptible •	
man,” (vs. 23)
“they exchanged the truth of God for a lie,” (vs. 25)•	
“they did not see fit to acknowledge God any longer,” (vs. 28)•	

In replacing the Creator with the creature man thought he was wise, but showed exactly 5. 
how foolish he is! It was when man reversed the roles of Creator and creature that he de-
parted into all of the sins listed in this passage. No wonder that God’s wrath is being re-



vealed from heaven!
Special note6. : while Paul is addressing the state of men in general, it seems likely that Paul’s 
words found special application with the first man: Adam. What was Adam’s (and Eve’s) 
chief sin? That he desired God’s position! (Genesis 3:5-6). This should be kept in mind 
when we discuss Adam’s role in bringing sin into the world (Romans 5). As we will see, it 
was not that Adam’s sin made all men guilty, but that he set the pattern of man placing him-
self in the position of God.

God’s Wrath Defined: He Gave Them Over!
The phrase “God gave them over” is found 3 times in the text: vss. 24, 26, 28.1. 
The phrase carries the sense of handing one over into another’s control. I like the NLT’s 2. 
translation, “abandoned them to do whatever shameful things their hearts desired.”
This is the wrath of God that is being revealed! Not some punitive measure for every trans-3. 
gression, but the Creator allowing the creatures to suffer the natural consequences of their 
leaving Him!
Since man refused to honor God and give Him thanks (vs. 21), since man exchanged God’s 4. 
glory for his own (vs. 23), God gave man over to the lusts of his heart (vs. 24), to degrading 
passions (vs. 26). Since man refused to acknowledge God (vs. 28), He gave man over to his 
depraved mind resulting in all of the wickedness found in vss. 29-31.
The point: look around at sinful man. Look how far he has fallen without God’s light and 5. 
truth. That is God’s wrath... He gave man exactly what he wanted, existence without God 
reigning in his life.
Finally note the phrase, “those who practice such things are worthy of death,” in vs. 32. Re-6. 
turning to the Genesis narrative we recall God’s warning that death would ensue when man 
broke covenant with God (Genesis 2:17). Death did ensue, both physical (Genesis 3:19) 
and spiritual (Genesis 3:22-24). If  salvation is found in God, death is found outside of God. 
Again, this is how God’s wrath has been revealed; we live in a world characterized by death, 
characterized by rejection of its Creator.

Remember Paul’s Point: The Gospel Is For Such People!
The Jew thought of the Gentile world in exactly the terms outlined by Paul in vss. 18-32. 1. 
For the Jew, he was deserving of God’s righteousness (through keeping of Mosaic Law), 
while the Gentile world without Law was worthy only of wrath.
But Paul’s point in vss. 1-17 was that the gospel of prophecy was one in which all men could 2. 
be saved, both Jew and Gentile. That whoever would respond in obedient faith would be-
come God’s “called,” “beloved,” and “saint.”
So, Paul’s point in vss. 18-32 was not to denounce man, but to point out man’s problem: 3. 
he had left his Creator and was suffering the natural consequences of that rejection. What 
should man do? There is only one thing man can do: respond to the gospel in faith and ex-
perience God’s covenantal righteousness (vss. 16-17)!



This perspective should be kept in mind when dealing with any person in sin. So we find the 4. 
outright condemnation of homosexuality in vss. 26-27. Those words cannot be read without 
coming to the conclusion that homosexual practices are abhorred by God. However, Paul 
did not write them to pronounce judgement on the homosexual. He wrote them to show 
that such practices occur when man replaces the Creator’s will with his own. But if man, 
including the homosexual, will return in obedient faith he is assured that the God who is 
righteous will save!



Lesson 5
The Impartial God
Romans 2.1-16

“For there is no partiality with 
God.”

Romans 2.11

But, I’m Not Legalistic!

 Being charged with legalism can be very perplexing. After all, I don’t think I can earn my 
salvation. I don’t think that if I were baptized 100 times it would earn my entrance into heaven. 
Nor do I think that worshipping without instrumental music, fellowship halls and recreational 
facilities merits God’s approval. I firmly believe that I am saved by grace through faith. Yes, faith 
is obedient, but I would never argue that my works earned God’s grace toward me. I really don’t 
know anyone who would make such an argument. So, why do we sometimes hear the charge of 
legalism?
 That charge is sometimes made not because any of us (or we collectively) believe that 
we’ve earned God’s favor by our actions, but that we belong to the right group. In other words, 
our identification with the RIGHT church that teaches the RIGHT gospel and that interprets 
the Scriptures with the RIGHT approach to authority makes us God’s people. All others, since 
they aren’t RIGHT must be WRONG.
 IMPORTANT NOTE: do not interpret the preceding paragraph to mean that the 
church you worship with, the gospel that is proclaimed or the approach to authority are not 
important. THEY ARE! However, reliance on those things leads to a mind-set that can be de-
scribed as legalism: I’m part of the right group, hence I’m saved. You’re part of the wrong group, 
hence you’re lost. Such a mind-set can lead one to gloss over his own failings/struggles because 
he’s part of the right group. Likewise, good deeds and faith in others is discounted because, after 
all, they’re in the wrong group.
 It was this brand of legalism that was practiced by the Jews. They were part of the right 
group, they had the Law, they were God’s people. The Gentiles? They were lost, and deserv-
edly so! After all, those things Paul laid out in Romans 1:18-32 were deserving of God’s wrath. 
The Jews were the RIGHT group. The Gentiles were in the WRONG group. (Note: The Jew-
Gentile tension that Paul addressed is not an apples to apples comparison with the differences 
between the church and denominations. However, it’s the attitude that I’m seeking to address)
 It is this attitude that Paul destroys in our text. God would reward or punish each person 
(not each group) based on their reliance on Him and following Him. This was true for “the Jew 
first and also to the Greek.”



The God Who Renders To Each Based On What He Has Done (Vss 1-11)
Romans 2:1–11 (NASB95)

1Therefore you have no excuse, everyone of you who passes judgment, for in that which you 
judge another, you condemn yourself; for you who judge practice the same things. 
2And we know that the judgment of God rightly falls upon those who practice such things. 
3But do you suppose this, O man, when you pass judgment on those who practice such things 
and do the same yourself, that you will escape the judgment of God? 
4Or do you think lightly of the riches of His kindness and tolerance and patience, not know-
ing that the kindness of God leads you to repentance? 
5But because of your stubbornness and unrepentant heart you are storing up wrath for yourself 
in the day of wrath and revelation of the righteous judgment of God, 
6who WILL RENDER TO EACH PERSON ACCORDING TO HIS DEEDS: 
7to those who by perseverance in doing good seek for glory and honor and immortality, eter-
nal life; 
8but to those who are selfishly ambitious and do not obey the truth, but obey unrighteousness, 
wrath and indignation. 
9There will be tribulation and distress for every soul of man who does evil, of the Jew first and 
also of the Greek, 
10but glory and honor and peace to everyone who does good, to the Jew first and also to the 
Greek. 
11For there is no partiality with God.

While the Jews are not specifically addressed until vs. 17, it seems that Paul has Jewish bias 1. 
in mind in these verses. They had passed judgment on the entire Gentile world. And given 
how that world is described in Romans 1.18-32 weren’t they deserving of that judgement?
However, Paul charged them with practicing the same things! It is doubtful that Paul meant 2. 
they were guilty of all the sins found in 1.18-32, although several sins such as “arrogant,” 
“boastful” and “unmerciful” would certainly have applied to the Jews. But recall that the 
great problem of the world was that man had reversed the rolls of Creator and creature. That 
was Adam’s sin, a sin the Gentile world continued in with their depravations. The Jews had 
done the same in making the Law the mark of salvation and “barring” the way to the Gen-
tiles.
If the Jews knew that God’s wrath would come upon Gentile iniquity, why did they think 3. 
that it wouldn’t come on them? It would! (vs. 2).
However, as we’ve already seen, the gospel is God’s power to salvation to all (1.16-17). 4. 
Rather than judging the Gentile world, the Jews should have embraced that God desired 
that all respond in obedient faith. The Jew should have recognized that God’s call to repen-
tance was to all! (vs. 4)
Tragically, the Jews had been known for their “hard hearts” in the Old Testament ( Jer. 4.4; 5. 



Ezek 3.7; Deut 10.16). Paul will later say that the true “Jew” is one who’s heart is circum-
cised (2.29). A stubborn, hard heart can only result in God’s wrath! (vs. 5)
Because God is impartial! (vs. 6-10) This quality of God is stated throughout the Scriptures 6. 
(Deut 10.17; 2Chron 19.7; Acts 10.34-35; Col 3.25; Eph 6.9). Thus, He will always reward 
the righteous. He will always punish the wicked. It does not matter which group ( Jew or 
Gentile) you belong. What matters is whether you follow God.
NOTE: Calvin’s doctrine of predestination cannot stand up to this passage. More about that 7. 
in another lesson.

But What About The Law? (Vss 12-16)
Romans 2:12–16 (NASB95)

12For all who have sinned without the Law will also perish without the Law, and all who have 
sinned under the Law will be judged by the Law; 
13for it is not the hearers of the Law who are just before God, but the doers of the Law will 
be justified. 
14For when Gentiles who do not have the Law do instinctively the things of the Law, these, 
not having the Law, are a law to themselves, 
15in that they show the work of the Law written in their hearts, their conscience bearing wit-
ness and their thoughts alternately accusing or else defending them, 
16on the day when, according to my gospel, God will judge the secrets of men through Christ 
Jesus.

Again, Jewish assurance of salvation was based on possessing the Law and being the people 1. 
who followed God’s Law. But, as we will see later, Law defines what is right and what is 
wrong. Violate Law and you perish with the Law. Sin against God without the Law and you 
perish without the Law!
Because the Law was not simply something to be read and heard. It was meant to be fol-2. 
lowed! Deut. 30.11-14.
Furthermore, the Gentiles kept many of the precepts of the Law. No, they did not keep the 3. 
Law as the Jews had it delivered by Moses, but given that basic morality is basic in all cul-
tures, the Gentiles had all along been keeping aspects of the Law.
Paul’s point: a day is coming when God will judge all. God will be impartial. God will pun-4. 
ish those who sin, reward those who do good. This would be true of those who had the Law 
( Jews) and those who did not (Gentiles). Law will not save you.



Lesson 6
The True Jew
Romans 2.17-3.8

“But he is a Jew who is one 
inwardly; and circumcision is 
that which is of the heart...”

Romans 2.29

Misplaced Boasting By The Jews (2.17-24)
Romans 2:17–24 (NASB95)

17But if you bear the name “Jew” and rely upon the Law and boast in God, 
18and know His will and approve the things that are essential, being instructed out of the 
Law, 
19and are confident that you yourself are a guide to the blind, a light to those who are in dark-
ness, 
20a corrector of the foolish, a teacher of the immature, having in the Law the embodiment of 
knowledge and of the truth, 
21you, therefore, who teach another, do you not teach yourself? You who preach that one shall 
not steal, do you steal? 
22You who say that one should not commit adultery, do you commit adultery? You who abhor 
idols, do you rob temples? 
23You who boast in the Law, through your breaking the Law, do you dishonor God? 
24For “THE NAME OF GOD IS BLASPHEMED AMONG THE GENTILES BE-
CAUSE OF YOU,” just as it is written.

The focus of Paul’s words in vss. 1-16 were on the impartiality of God, that both God’s 1. 
blessings and wrath would come equally on Jew and Gentile based on their works, not their 
nationality. But what about Israel’s status as God’s special people (Exodus 19:4-6, etc.)? Did 
that mean nothing? Paul addresses that notion in this section.
The name “Jew” is taken from the name “Judah” who was the 4th son of Jacob, the one 2. 
through whom the promised Messiah would ultimately come (see Genesis 49:10). It was the 
tribe of David and its name was taken for the southern kingdom when Israel divided after 
the death of Solomon (see 1Kings 12). Once Israel was taken captive by the Assyrians (see 
2Kings 17) only the kingdom of Judah remained and the term “Jew” became synonymous 
for all Israelites.
The name has a literal meaning of “the praised one.” It may be that Paul used the name pur-3. 
posefully here as the Jews thought that they brought praise to Jehovah as a nation, and were 
thus praised by Him. However, their boasting was unfounded.
The Jews boasted in the fact that they had God’s Law (vss. 17-18). This made them boast 4. 
that God was their God, that they knew His will, and thus they knew the correct course 



of action in all things (the sense of “approve the things that are essential”). This boasting in 
Law was reflected in the apocryphal work 2 Baruch: “In you we have put our trust, because, 
behold, your Law is with us, and we know that we do not fall as long as we keep your statutes. We 
shall always be blessed; at least, we did not mingle with the nations. For we are all a people of the 
Name; we, who received one Law from the One. And that Law which is among us will help us, 
and that excellent wisdom which is in us will support us.”
Furthermore, since they were the people of the Law, they felt themselves qualified to lead 5. 
the nations (vss. 19-20). This likely echoes the Messianic prophecy of Isaiah 42:6-7. The 
Jews viewed themselves as privileged and able to guide and give light to the nations. And 
in their minds this would require the nations to keep the Law since they viewed it as “the 
embodiment of knowledge and of the truth.”
But there was a problem: the Jews committed the very sins they warned against! (vss. 21-22) 6. 
It’s interesting that the three sins Paul mentions (stealing, adultery and idolatry) have noth-
ing to do with Jewish cultic practice (i.e. circumcision, sacrifices, feasts, etc.) but are from 
the 10 Commandments and stress basic morality (see Exodus 20.15,14,4-5). 
The result: God wasn’t being given honor or praise (a play on the name “Jew”), but was be-7. 
ing dishonored! (vss. 23-24). The quotation is from Isaiah 52:5 where the destruction of 
God’s people brought dishonor on God. In Paul’s day their misconduct and hypocrisy were 
bringing dishonor on Him! Their boasting was misplaced!

True Circumcision, The True Jew (2.25-29)
Romans 2:25–29 (NASB95)

25For indeed circumcision is of value if you practice the Law; but if you are a transgressor of 
the Law, your circumcision has become uncircumcision. 
26So if the uncircumcised man keeps the requirements of the Law, will not his uncircumcision 
be regarded as circumcision? 
27And he who is physically uncircumcised, if he keeps the Law, will he not judge you who 
though having the letter of the Law and circumcision are a transgressor of the Law? 
28For he is not a Jew who is one outwardly, nor is circumcision that which is outward in the 
flesh. 
29But he is a Jew who is one inwardly; and circumcision is that which is of the heart, by the 
Spirit, not by the letter; and his praise is not from men, but from God.

It would be hard to overemphasize just how important circumcision was to the Jews. As 1. 
we read in Genesis 17.9-14, it was the perpetual sign of God’s covenant with Abraham. 
The mark of circumcision was so important to the Jews that to speak of the Gentiles was to 
speak of the uncircumcised. As we’ve already seen, the matter of circumcision/uncircumci-
sion was a point of great tension when the gospel first went to the Gentiles (see Acts 11.3; 
15.1)
However, if circumcision was just a mark in the flesh, it meant nothing! God had always 2. 
stated that He sought for circumcised hearts (see Deut 10.16; Jer 4.4), so why would they 



rely on a physical marking?
No, physical circumcision (belonging to the covenant people of God) was only of value if 3. 
they submitted to and followed God’s will. Having already established that God is impartial 
(vss. 1-16), Paul applies the principle to the circumcised and uncircumcised. It is keeping 
God’s will that counts!
Vss. 28-29 put the matter bluntly: the true Jews (those who bring praise to God and are 4. 
praised by Him) are not those who have the mark in their flesh, but in their heart. This one 
does not receive his praises from men, but from God!
This section helps us to see the problem Paul was addressing. It was Jewish dependence on 5. 
the outward. The fact that they had God’s Law, the fact that they had the sign of circum 
cision. But if those things were not accompanied by hearts and minds given to God and  
following His will, they were useless!

Three Objections Answered (3.1-8)
Romans 3:1–8 (NASB95)

1Then what advantage has the Jew? Or what is the benefit of circumcision? 
2Great in every respect. First of all, that they were entrusted with the oracles of God. 
3What then? If some did not believe, their unbelief will not nullify the faithfulness of God, 
will it? 
4May it never be! Rather, let God be found true, though every man be found a liar, as it 
is written, “THAT YOU MAY BE JUSTIFIED IN YOUR WORDS, AND PREVAIL 
WHEN YOU ARE JUDGED.” 
5But if our unrighteousness demonstrates the righteousness of God, what shall we say? The 
God who inflicts wrath is not unrighteous, is He? (I am speaking in human terms.) 
6May it never be! For otherwise, how will God judge the world? 
7But if through my lie the truth of God abounded to His glory, why am I also still being 
judged as a sinner? 
8And why not say (as we are slanderously reported and as some claim that we say), “Let us do 
evil that good may come”? Their condemnation is just.

First objection: is there no advantage to being a Jew? (vss. 1-2)1.  Paul’s answer is that there 
is definitely an advantage, because it was to the Jews that God’s revealed will came! It should 
be noted that Paul does not say that they were entrusted with God’s Law, but with His ora-
cles. As we’ve noted, the oracles of God pointed to the salvation of the Jews AND Gentiles 
(see Isaiah 49.1-8). Furthermore, there is a play on “faith” in this passage. God “entrusted” 
(pisteuo) this message to the Jews, but they did not believe (apisteo)! (vs. 3)
Second objection: has our unfaithfulness nullified God’s faithfulness? (vss. 3-4) 2. Thank-
fully God is not like man! His faithfulness has never depended on man’s faithfulness. Yes, 
receiving the promised rewards demands that man be faithful, but God will always be faith-
ful to His word. Vs. 4 emphasizes this point drawing on a passage where David confessed 



his sins to God (Psalm 51.4). The point is that God will always be faithful to His covenant 
(with both Jew and Gentile). The whole world may be found to be unfaithful, but not God!
Third objection: if our sins confirm God’s righteousness, how can He condemn us? (vss. 3. 
5-8). Paul recognizes that this is not a sound argument, and it certainly doesn’t deserve a 
God-given response (I am speaking in human terms), but just to make it clear he affirms 
that the faithful God is just, and He will judge the world. Man’s unfaithfulness may high-
light the contrast with his faithful God, but that faithful God will judge. And as we will 
shortly see, that’s a problem for all of us!



Lesson 7
The Justification of 
Man Romans 3.9-31

“For we maintain that a man 
is justified by faith apart from 
works of the Law”

Romans 3.28

Man Cannot Be Justified By Works Of The Law (vss. 9-20)
Romans 3:9–20 (NASB95)

9What then? Are we better than they? Not at all; for we have already charged that both Jews 
and Greeks are all under sin; 
10as it is written, “THERE IS NONE RIGHTEOUS, NOT EVEN ONE; 
11THERE IS NONE WHO UNDERSTANDS, THERE IS NONE WHO SEEKS FOR 
GOD; 
12ALL HAVE TURNED ASIDE, TOGETHER THEY HAVE BECOME USELESS; 
THERE IS NONE WHO DOES GOOD, THERE IS NOT EVEN ONE.” 
13“THEIR THROAT IS AN OPEN GRAVE, WITH THEIR TONGUES THEY KEEP 
DECEIVING,” “THE POISON OF ASPS IS UNDER THEIR LIPS”; 
14“WHOSE MOUTH IS FULL OF CURSING AND BITTERNESS”; 
15“THEIR FEET ARE SWIFT TO SHED BLOOD, 
16DESTRUCTION AND MISERY ARE IN THEIR PATHS, 
17AND THE PATH OF PEACE THEY HAVE NOT KNOWN.” 
18“THERE IS NO FEAR OF GOD BEFORE THEIR EYES.” 
19Now we know that whatever the Law says, it speaks to those who are under the Law, so that 
every mouth may be closed and all the world may become accountable to God; 
20because by the works of the Law no flesh will be justified in His sight; for through the Law 
comes the knowledge of sin.

Let’s begin by recalling what we’ve covered so far. Paul’s aim was to proclaim the gospel. The 1. 
basic elements of the gospel were laid out in Romans 1.1-7. The gospel is the message of 
Christ (a message revealed in the prophets) that should bring about the obedience of faith 
(even among the Gentiles!) making them God’s “called”, “beloved”, and “saints”. Truly, the 
gospel is where salvation and God’s righteousness (faithfulness to His covenant) are found 
(1.16-17). And as we saw in the remainder of chapter 1, the Gentile world desperately 
needed the gospel! By leaving their Creator they were experiencing the wrath of God, the 
terror of living in sin and darkness!
But what about the Jew? This has been Paul’s focus since the beginning of chapter 2. The 2. 
Jew (literally “praised one”) thought he was safe and secure, not because he had kept the 



Law perfectly, but because of the very fact that he had the Law! He was in covenant with 
God, as evident by the mark in his flesh (circumcision). But Paul went to great lengths to 
expose their faulty logic: God is impartial (2.1-16) and He will judge each according to 
what he does! Furthermore, the Jews had brought dishonor to their God by violating the 
Law (2.17-24) and so their circumcision was really uncircumcision (2.25-27). Impartial God 
wants people with circumcised hearts (2.28-29)! Those are the true people of God, the true 
Jews!
Having dealt with a series of objections (3.1-8) Paul sums up the point he has been try-3. 
ing to get across: We (the Jews) are no better than the Gentiles. Sure, it’s easy to look at the 
wicked Gentile world (1.18-32) and conclude that they are deserving of God’s wrath, but 
the plain and simple fact is that we are all under sin! (3.9).
To further emphasize his point, Paul uses a series of Old Testament passages, all showing 4. 
the sinfulness of man. For reference sake, the quotations are as follows:

Vss. 10-12 (Eccl. 7.20; Psalm 14.1-3)•	
Vs. 13 (Psalm 5.9; 140.3)•	
Vs. 14 (Psalm 10.7)•	
Vs. 15-17 (Isaiah 59.7-8)•	
Vs. 18 (Psalm 36.1)•	

These passages are from the Jewish Scriptures, they are part of their Law, hence written to 5. 
the people of the Law. These condemnations were to have the effect of closing every mouth 
and making all ( Jews included) accountable to God (3.19).
Because justification cannot be found in works of the Law (3.20)!6. 

It’s important to define what Paul means by “works of the law”. Luther, Calvin and most •	
commentators since the reformation have treated this as legalism, i.e. salvation through 
law keeping. But that wasn’t an issue for the Jews. They knew they sinned, and they regu-
larly made sacrifices to have those sins forgiven! Furthermore, the issue was never about 
whether Jews or Gentiles should obey the revealed will of God. In fact, Paul has already 
stressed several times that they should! (see 1.5; 2.7,10,26).
Their problem was that they found security in the Law, it was what marked them as •	
God’s people. The Law, and particularly circumcision, had given the Jews a false sense 
of justification (i.e. right standing before God) and helps to explain why some Jewish 
Christians were insistent that the Gentile also follow the Law, namely circumcision (see 
Acts 15.1). As one commentator writes (and I believe accurately), the phrase “refers to a 
religious mode of existence, but a mode of existence marked out in its distinctiveness as 
determined by the law, the religious practices which set those ‘within the law’ (v 19) apart 
as the people of the law.”
No, the Law could not justify. Rather, the Law actually showed the people just how sin-•	
ful they were! (See also Galatians 2.16; 3.11; Romans 5.20; 7.7-11)

Justification Is Through Christ (vss. 21-26)



Romans 3:21–26 (NASB95)
21But now apart from the Law the righteousness of God has been manifested, being wit-
nessed by the Law and the Prophets, 
22even the righteousness of God through faith in Jesus Christ for all those who believe; for 
there is no distinction; 
23for all have sinned and fall short of the glory of God, 
24being justified as a gift by His grace through the redemption which is in Christ Jesus; 
25whom God displayed publicly as a propitiation in His blood through faith. This was to dem-
onstrate His righteousness, because in the forbearance of God He passed over the sins previ-
ously committed; 
26for the demonstration, I say, of His righteousness at the present time, so that He would be 
just and the justifier of the one who has faith in Jesus.

Recall that in 1.17 it was in the gospel that God’s righteousness is revealed. Clearly, Paul 1. 
has returned to that thought in this passage. You will note that God’s righteousness is refer-
enced 4 times in this passage. Recalling that God’s righteousness is the means by which He 
keeps His covenant promises, Paul’s point is clear: if justification isn’t found in Law, then it 
is found in Christ. It is in Christ that God’s righteousness is found!
That Paul is trying to convince Jewish brethren of this is clear by the number of Old Testa-2. 
ment references found in the passage.

This was witnessed by the Law and Prophets (vs. 21). A host of Old Testament passages •	
could be referenced here, but recall that many of them spoke of the inclusion of all peo-
ple (Gen. 12.3; Psalm 2; Isa 49.1-8; etc.)
Redemption (vs. 24). The concept of being redeemed was significant to the Jews as their •	
history was one of being redeemed by God (see Deut. 7.8; 9.26; Isa 41.14; Psalm 25.22; 
etc.)
Propitiation (vs. 25). Rendered literally as “mercy seat” in Heb 9.5. No doubt referenc-•	
ing that on the annual Day of Atonement, blood was sprinkled on the mercy seat so that 
Israel’s sins could be forgiven (see Leviticus 16).

Each and every reference is to make clear that these Old Testament principles are only 3. 
realized in Christ (not the Law!). We have all ( Jew and Gentile) sinned and fallen short of 
God’s glory. But God has been gracious and redeemed us in His Son. It is His Son that has 
made the sacrifice that has forgiven sins (those current, and those that had previously been 
passed over). And it can be had through faith! Faith is referenced 4 times in the passage, 
emphasizing that God’s righteousness is found by faith in Jesus, not the Law. It is by faith 
in Christ that God is both just (faithful to His covenant promises) and the justifier (making 
both Jew and Gentile acceptable).

No Room For Boasting (vss. 27-31)



Romans 3:27–31 (NASB95)
27Where then is boasting? It is excluded. By what kind of law? Of works? No, but by a law of 
faith. 
28For we maintain that a man is justified by faith apart from works of the Law. 
29Or is God the God of Jews only? Is He not the God of Gentiles also? Yes, of Gentiles also, 
30since indeed God who will justify the circumcised by faith and the uncircumcised through 
faith is one. 
31Do we then nullify the Law through faith? May it never be! On the contrary, we establish 
the Law.

What a pity it is that this passage is viewed by so many as setting faith opposed to works of 1. 
obedience. That was the furthest thing from Paul’s mind! Paul had no problem with obedi-
ence, in fact he stressed obedience as being necessary for salvation (1.5; chapter 6).
What Paul has done is describe two systems that are opposed to each other.2. 

The Law of works was the Jewish concept that their Law is what set them apart as the •	
people of God. The primary work in their mind was circumcision, a matter already dis-
cussed by Paul in 2.25-29 and to which he returns in this passage and the discussion of 
Abraham in chapter 4. Paul IS NOT talking about the necessity of obeying God’s com-
mands of baptism, repentance, etc.!
The law of faith is set opposed to the Jewish Law because this law is inclusive. Not all •	
received the Law, but all can come to God through faith in Christ. True faith in Christ 
calls for one to give his life in sacrifice to Christ (12.1), to be His slave (6.16), to obey 
Him (1.5).

None can boast because all are on equal footing. This boasting was not an individual boast-3. 
ing of his merit, but the Jew boasting in his national covenant, a Law that set him apart 
from the Gentile world. Paul has refuted that concept, all reason for boasting is gone. After 
all, God is the God of the Gentiles too (3.29) and He is one who will justify both circum-
cised and uncircumcised by faith (3.30).
In vs. 31 Paul is probably answering a familiar charge against him, that he spoke against 4. 
the Law (see Acts 21.21). Such was the furthest thing from Paul’s mind. Paul was seeking 
to show the Jew that God’s acceptance of all ( Jew and Gentile) was at the heart of the Old 
Testament scriptures, it’s why the Son of God came and is the basis of His rule (Psalm 2; 
Daniel 2.44-45). In doing so, Paul didn’t nullify the Law... he established it by showing it’s 
true purpose.



Lesson 8
Abraham’s Righteousness 
Romans 4

“Abraham believed God, and 
it was credited to him as  
righteousness.”

Romans 4.3

Background
Abraham was revered by the Jews, as both the physical and spiritual father of their nation. 1. 
While Abraham was a great servant of God and a godly example to be imitated (Paul’s exact 
point in Romans 4), the Jews had turned their physical descent from Abraham into another 
cause for boasting. So, John the Baptist warned the Jews, “do not begin to say to yourselves, 
‘We have Abraham for our father,’ for I say to you that from these stones God is able to 
raise up children to Abraham,” (Luke 3.8). Similarly, in showing why they were rejecting 
Him, the Jews told Jesus, “We are Abraham’s descendants and have never yet been enslaved 
to anyone...” ( John 8.33).
Paul’s focus beginning with Romans 2 has been Jewish grounds for boasting. The Jews had 2. 
boasted in “works of the Law” believing that justification before God came through circum-
cision and having the Law. Paul has already cast that argument down, showing that only 
those who kept the Law could be justified by the Law. Since no one keeps that Law, no one 
could be justified on basis of the Law! (see 2.12-29; 3.9-20). Justification can only come 
through faith in Christ, not by works of the Law (3.21-30). AGAIN, Paul was not speaking 
of obedience to God’s will vs. having faith in Christ, for having faith in Christ will promote 
obedience (1.5). Rather, Paul was contrasting two systems of justification: justification via 
circumcision and Law vs. justification via Christ. Paul summed up his argument by saying 
that justification via faith in Christ did not nullify the Law, but established the Law.
But what about Abraham? Paul turns his attention to this final pillar of Jewish boasting. 3. 
Abraham was righteous before God and circumcision was a right given to Abraham. So, 
why shouldn’t the Jew boast in circumcision? Why shouldn’t Gentile converts be compelled 
to keep circumcision? As Paul will show, Abraham was justified by God by faith, not by 
circumcision (works of Law). And so, Abraham is the father of all the faithful... of the cir-
cumcised and uncircumcised.
Before we look at the text, let’s note a few things about Abraham.4. 

Paul’s argument is based on a quotation found in Genesis 15.6, “Abraham believed God, •	
and it was credited to him as righteousness.”
As best we can tell, Genesis 15 occurs ~ 10 years after Abraham was originally called by •	
God in Genesis 12.1-3 and 14 years before the sign of circumcision was given to  
Abraham (Genesis 17.9-14). 
It should also be noted that both Genesis 15 and 17 deal with God’s promise to Abra-•	
ham that he would have many descendants (15.5), the father of many nations (17.5-6). 



Promises that seemed unrealistic because Abraham did not yet have the promised heir.
We should also note James’ use of Genesis 15.6 in James 2.23 in making the point that •	
Abraham was justified by faith AND works ( James 2.21-24).
Looking at the complete life of Abraham we see what was involved in Abraham’s faith. •	
First, Abraham trusted God. That is the main point of Genesis 15.6, that Abraham trust-
ed that God would keep his promises even though they would not have seemed possible. 
Second, Abraham followed God in obedience. That was first seen in Genesis 12 when 
Abraham followed God’s command to leave his home and country and go to Canaan. It 
was further seen in Genesis 26 when Abraham was willing to offer Isaac, trusting that 
God could even raise him from the dead (see Hebrews 11.17-19). So, while God’s prom-
ises to Abraham were not dependent on “works of Law” (i.e. circumcision which came 14 
years after Abraham was counted righteous), Abraham’s faith was only complete in that 
it followed God’s commands.

What Abraham Found (Vss. 1-8)
Romans 4:1–8 (NASB95)

1What then shall we say that Abraham, our forefather according to the flesh, has found? 
2For if Abraham was justified by works, he has something to boast about, but not before God. 
3For what does the Scripture say? “ABRAHAM BELIEVED GOD, AND IT WAS CRED-
ITED TO HIM AS RIGHTEOUSNESS.” 
4Now to the one who works, his wage is not credited as a favor, but as what is due. 
5But to the one who does not work, but believes in Him who justifies the ungodly, his faith is 
credited as righteousness, 
6just as David also speaks of the blessing on the man to whom God credits righteousness 
apart from works: 
7“BLESSED ARE THOSE WHOSE LAWLESS DEEDS HAVE BEEN FORGIVEN, 
AND WHOSE SINS HAVE BEEN COVERED. 
8“BLESSED IS THE MAN WHOSE SIN THE LORD WILL NOT TAKE INTO AC-
COUNT.”

Paul begins his discussion of Abraham with an interesting question, “What then shall we 1. 
say that Abraham, our forefather according to the flesh, has found?” The idea behind “found” 
is that of justification, in other words “how did Abraham find justification before God?” He 
was the forefather of the Jews, so if he found justification by works of the Law (circumci-
sion), then the Jews have something to boast of. But if he was found justified by faith, then 
the Jews have no boasting!
Paul quickly points out that Abraham’s works gave him no reason for boasting before God. 2. 
Yes, among men Abraham could boast about his works, but since Abraham found himself in 
the position of all other men (having sinned and fallen short of God’s glory, 3.23), he could 
not boast before God!
But Abraham was justified by his faith! (Vs. 3) This verse is key to Paul’s argument, so  3. 



before moving on let’s note a few things.
The term “credited” is important as it carries the idea of an account where amounts can •	
be either credited or debited. Paul’s point is that justification can only be spoken of in 
this way when faith is under consideration. Abraham’s works could not be credited as 
righteousness (not even circumcision) because Abraham’s works were not perfect!  
However, he absolutely trusted God (faith) leading him to follow God. So, faith could be 
credited as righteousness!
Note that it was his own faith that was credited. There is no room for the concept of  •	
Calvin that Christ’s righteousness is imputed (or credited) to us. No, our own faith in 
God is what is credited.

Vss. 4-5 only expound upon vs. 3. Works cannot be credited by God’s grace, because works 4. 
only result in what is due. What is due each of us is death because we all sin (6.23). But 
through faith in Christ we can be found righteous!
Vs. 6-8 includes a quote From Psalm 32.1-2, a confession of sin from David. This passage 5. 
emphasizes the point that works cannot be credited as righteousness, because we sin. We 
should thank God that He forgives our sins and does not take them into account (i.e. credit 
them).

Who Can Be Found Righteous? (Vss. 9-25)
Romans 4:9–25 (NASB95)

9Is this blessing then on the circumcised, or on the uncircumcised also? For we say, “FAITH 
WAS CREDITED TO ABRAHAM AS RIGHTEOUSNESS.” 
10How then was it credited? While he was circumcised, or uncircumcised? Not while circum-
cised, but while uncircumcised; 
11and he received the sign of circumcision, a seal of the righteousness of the faith which he 
had while uncircumcised, so that he might be the father of all who believe without being cir-
cumcised, that righteousness might be credited to them, 
12and the father of circumcision to those who not only are of the circumcision, but who also 
follow in the steps of the faith of our father Abraham which he had while uncircumcised. 
13For the promise to Abraham or to his descendants that he would be heir of the world was 
not through the Law, but through the righteousness of faith. 
14For if those who are of the Law are heirs, faith is made void and the promise is nullified; 
15for the Law brings about wrath, but where there is no law, there also is no violation. 
16For this reason it is by faith, in order that it may be in accordance with grace, so that the 
promise will be guaranteed to all the descendants, not only to those who are of the Law, but 
also to those who are of the faith of Abraham, who is the father of us all, 
17(as it is written, “A FATHER OF MANY NATIONS HAVE I MADE YOU”) in the 
presence of Him whom he believed, even God, who gives life to the dead and calls into being 
that which does not exist. 



18In hope against hope he believed, so that he might become a father of many nations accord-
ing to that which had been spoken, “SO SHALL YOUR DESCENDANTS BE.” 
19Without becoming weak in faith he contemplated his own body, now as good as dead since 
he was about a hundred years old, and the deadness of Sarah’s womb; 
20yet, with respect to the promise of God, he did not waver in unbelief but grew strong in 
faith, giving glory to God, 
21and being fully assured that what God had promised, He was able also to perform. 
22Therefore IT WAS ALSO CREDITED TO HIM AS RIGHTEOUSNESS. 
23Now not for his sake only was it written that it was credited to him, 
24but for our sake also, to whom it will be credited, as those who believe in Him who raised 
Jesus our Lord from the dead, 
25He who was delivered over because of our transgressions, and was raised because of our jus-
tification.

Could the Jews count themselves righteous since they kept the covenant of circumcision 1. 
that was given to Abraham? Or is the righteousness of Abraham available to everyone? 
Those questions are at the heart of this section and the answer is clear: since Abraham was 
counted righteous according to his faith and not his works, this righteousness is available to 
all, both the circumcised and the uncircumcised.
Abraham was found righteous before circumcision (vss. 9-12). As we noted, the statement in 2. 
Genesis 15.6 occurred ~ 14 years before the sign of circumcision was given in Genesis 17.
God’s promise regarding Abraham’s descendants was based on faith, not Law. Therefore, 3. 
those who have faith are the true descendants of Abraham, not the ones who have the Law 
(vss. 13-17)
Abraham’s faith is described (vss. 18-22). Physically, Abraham and Sarah should not have 4. 
expected a child. They were old. Their physical hope was dead. But Abraham trusted in God, 
“who gives life to the dead and calls into being that which does not exist.” So, he was fully 
assured that God would keep His promises. Note: the idea of following through on his trust 
is implied in this passage. This kind of faith, this absolute trust was credited.
We need to have the same kind of faith (vss. 23-25). Abraham believed in God who could 5. 
give him descendants that did not yet exist (i.e. dead). We believe in God who raised Jesus 
from the dead. It is through Jesus that we can have sins forgiven and find justification. Will 
we fully trust God like Abraham? Will we follow God like Abraham?



Lesson 9
Results of Justification by 
Faith Romans 5

“Therefore, having been  
justified by faith, we have 
peace with God through our 
Lord Jesus Christ.”

Romans 5.1

Recapping Paul’s Argument
 Chapters and verses are handy in remembering and finding where a certain thought is 
found, but when we take up a chapter to read and study it, we must remember that it is found 
in a particular context. In other words, Paul didn’t set out to write Romans 5, rather he has been 
developing his thoughts about the importance of the gospel, that through faith in Christ both 
Jew and Gentile could be justified before God. Chapter 5 will fit into that line of reasoning. So, 
before we move on, let’s review Paul’s line of reasoning so far.

The gospel defined (Romans 1.1-17). The gospel, “God’s power of salvation to all who be-1. 
lieve” was Paul’s message to both Jew and the Gentile. It’s aim was to bring about the obedi-
ence of faith, making the Gentiles God’s “called”, “beloved” and “saints”. The Jew-Gentile 
tension is evident in this passage, nevertheless Paul was not ashamed of the gospel he pro-
claimed.
Man’s need for the gospel (Romans 1.18-3.20). All men need the gospel because all sin. 2. 
Paul’s focus in this section is to show that all have fallen from God’s glory (3.23). The Jew 
accepted that the Gentiles had fallen from God’s glory, and Paul shows that to be the case 
in 1.18-32. But what about the Jew? Tragically, they had a false reliance on their national 
covenant with God, boasting in the Law and circumcision. Paul strikes down these means 
of boasting in chapter 2, emphasizing that only those who keep the Law could possibly be 
justified by the Law. Since the Jews committed transgressions under the Law, they had no 
means of boasting. Their inability to boast is further emphasized in chapter 3, particularly 
vss. 9-20. All need the gospel ( Jew and Gentile), because all have sinned (both Jew and 
Gentile).
Justification is found in Christ (Romans 3.21-5.21). Again, you can see Paul’s argument 3. 
aimed at Jewish Christians who still thought justification lay with observance of the Law, 
particularly circumcision. NOTE: Paul has no issue with obedience to the commands of 
God, in fact faith is suppose to obey (see 1.5). The issue was whether justification could 
be found under the Law. The answer has been a resounding NO! Justification can only be 
found by faith in Christ. Chapter 4 shows that Abraham was justified by faith in God, not 
by works of the Law (i.e. circumcision). Taking Abraham as our example we know that his 
faith was a matter of being fully convinced that God would keep His word and faithful 
obedience on the part of Abraham. We are exhorted to the same kind of faith. Paul will con-
tinue his discussion of justification by faith in chapter 5, first emphasizing the results of our 
justification (vss. 1-11) then making a contrast between two epochs: the epoch of Adam (sin 



& death) and the epoch of Christ (righteousness and life).

Results Of Justification By Faith (vss. 1-11)
Romans 5:1–11 (NASB95)

1Therefore, having been justified by faith, we have peace with God through our Lord Jesus 
Christ, 
2through whom also we have obtained our introduction by faith into this grace in which we 
stand; and we exult in hope of the glory of God. 
3And not only this, but we also exult in our tribulations, knowing that tribulation brings about 
perseverance; 
4and perseverance, proven character; and proven character, hope; 
5and hope does not disappoint, because the love of God has been poured out within our hearts 
through the Holy Spirit who was given to us. 
6For while we were still helpless, at the right time Christ died for the ungodly. 
7For one will hardly die for a righteous man; though perhaps for the good man someone 
would dare even to die. 
8But God demonstrates His own love toward us, in that while we were yet sinners, Christ died 
for us. 
9Much more then, having now been justified by His blood, we shall be saved from the wrath 
of God through Him. 
10For if while we were enemies we were reconciled to God through the death of His Son, 
much more, having been reconciled, we shall be saved by His life. 
11And not only this, but we also exult in God through our Lord Jesus Christ, through whom 
we have now received the reconciliation.

Up to this point, Paul has labored to convince his audience that justification can only come 1. 
through faith in Christ. But what are the results of justification? Paul elaborates on this in 
this passage.
You will note the use of words such as “peace” “hope” and “love” in this passage. This is in 2. 
deliberate contrast to terms such as “wrath” and “death” in the previous chapters. Without 
Christ we could not have peace with God, but were subject to His wrath. There was no 
hope, only death. But thanks to God that He loved us enough to send His Son, bringing 
about the reconciliation of all ( Jew and Gentile) to Him.
Vss. 3-5 deserve special attention. First, you will note the term “exult” in vss. 2 & 3. Paul had 3. 
previously said that the Jews had no room for boasting (see 3.27). But those who are justi-
fied by faith can boast (exult) in God! Furthermore, they can exult even when facing tribu-
lation! This may be aimed at the Jewish national covenant, that they boasted in their status 
as favored nation, believing that if they kept covenant Law all would go well (see Deut. 28). 
Paul’s point is that even when things do not appear to be going well, the Christian can still 
boast in His God, knowing that all will be well in the end.



Vss. 6-11 would amplify the point made in vss. 3-5. How can we be assured that our tribu-4. 
lations will ultimately result in good? Just consider what God has already done for you! 
Through His death we have been reconciled to God, through His life (resurrected life) we 
are saved! This likely carries the idea of Jesus’ current role as our High Priest and mediator. 
We have every assurance, every reason to hope because now that we have been justified by 
faith in Christ, saved from our sins by His death, His current live secures our ultimate salva-
tion.

Two Men, Two Epochs Contrasted (vss. 12-19)
Romans 5:12–19 (NASB95)

12Therefore, just as through one man sin entered into the world, and death through sin, and so 
death spread to all men, because all sinned— 
13for until the Law sin was in the world, but sin is not imputed when there is no law. 
14Nevertheless death reigned from Adam until Moses, even over those who had not sinned in 
the likeness of the offense of Adam, who is a type of Him who was to come. 
15But the free gift is not like the transgression. For if by the transgression of the one the many 
died, much more did the grace of God and the gift by the grace of the one Man, Jesus Christ, 
abound to the many. 
16The gift is not like that which came through the one who sinned; for on the one hand the 
judgment arose from one transgression resulting in condemnation, but on the other hand the 
free gift arose from many transgressions resulting in justification. 
17For if by the transgression of the one, death reigned through the one, much more those who 
receive the abundance of grace and of the gift of righteousness will reign in life through the 
One, Jesus Christ. 
18So then as through one transgression there resulted condemnation to all men, even so 
through one act of righteousness there resulted justification of life to all men. 
19For as through the one man’s disobedience the many were made sinners, even so through 
the obedience of the One the many will be made righteous.

To further emphasize the blessings of justification by faith in Christ, Paul contrasts the work 1. 
of Christ with the work of Adam. This can be a confusing passage, but if a few things will be 
kept in mind things will make more sense:

The main point of contention is whether or not we inherit the sin of Adam. Calvin and •	
others were insistent that we do.
This passage is not negating other passages of the Bible that teach each man is respon-•	
sible for his own sin (see Ezekiel 18.20; Romans 2.9-11; 3.23; etc.)
Use common logic. Adam and Christ are being contrasted. If we all became guilty of sin •	
when Adam sinned, did we all become righteous when Christ died? That would be the 
logical conclusion one must reach if you begin with the premise that we are all guilty of 
Adam’s sin.



What we find in this passage is a contrast between two epochs of history, each being defined 2. 
by a key figure: 
Two Men Adam Christ
Two Acts Sin Obedience
Two Results Condemnation Justification
Two Effects Death Life
Two Extents Abounded Abounded All The more

If we go back to Romans 1.18-32, Paul’s argument will make even more sense. There we 3. 
saw that the world was under God’s wrath, because the world left it’s Creator. When did 
that start? With Adam of course! Adam’s sin, substituting his will for the will of the Cre-
ator resulted in sin and death for all who followed (3.23). The epoch of sin and death began 
with Adam. The epoch of righteousness and life begin with Christ! His act of righteousness 
is directly contrasted with Adam’s act of iniquity. If Adam’s act resulted in many becoming 
sinners, then Christ’s act results in many becoming righteous. This is the blessing of justifi-
cation. No fear of God’s wrath, but reigning in life!

Role Of The Law (vss. 20-21)
Romans 5:20–21 (NASB95)

20The Law came in so that the transgression would increase; but where sin increased, grace 
abounded all the more, 
21so that, as sin reigned in death, even so grace would reign through righteousness to eternal 
life through Jesus Christ our Lord.

It would seem that Paul wanted to make clear one more time that justification was not 1. 
through the Law. Adam did not sin under the Law, but he sinned as did everyone who came 
after him. The Law did not keep the Jews from sinning, rather it magnified their sins by 
showing exactly what they were doing was sinful to God!
So, Paul lumps the Law in with the epoch of sin and death, the epoch of Adam. Grace, 2. 
righteousness and eternal life belong to the epoch of Christ!



Lesson 10
Death... Then Life 
Romans 6.1-14

“Now if we have died with 
Christ, we believe that we 
shall also live with Him.”

Romans 6.8

What Happened When You Were Baptized?
 Why were you baptized? Chances are passages such as Acts 2.38; 22.16 and Mark 16.16 
will immediately spring to mind. You were baptized so that your sins would be forgiven, so that 
all the wrongs you once committed would no longer be held against you. While it is certainly 
true that baptism (having believed and repented) is God’s means for forgiving our sins, there is 
some danger in equating baptism with forgiveness... if by forgiveness we only think of a point-
in-time operation. In other words, if my baptism is simply the time my prior sins were forgiven, 
then what does it mean for my life now? What does it mean for my life going forward? It means 
a great deal, as Paul makes clear in this passage.
 Of course, Paul didn’t simply decide to begin discussing baptism. Rather, his words  
regarding its purpose flow from the argument in chapter 5. You will recall that in 5.12-21 we 
found two men and two epochs contrasted: 1)Adam and the epoch of sin and death, 2)Christ 
and the epoch of righteousness and life. Paul made it clear in 5.20-21 that the Law belonged 
to the epoch of sin and death, that under Christ it is grace that reigns. We understand from 
prior arguments that the new epoch is typified by faith in Christ, but is there a moment when 
one could say he transitions from the epoch of Adam to the epoch of Christ? Yes! This is where 
Paul’s discussion of baptism comes in.

The Question: shall we continue in sin so that grace may  
increase? (vss. 1-2)
Romans 6:1–2 (NASB95)

1What shall we say then? Are we to continue in sin so that grace may increase? 
2May it never be! How shall we who died to sin still live in it?

How could anyone ask such a question? While it is doubtful that any Christians in Rome 1. 
were wilfully sinning with the notion that grace would cover all, there are a few reasons 
why Paul raises the issue here. First, it may have been the case that Paul’s Jewish critics were 
charging him with a doctrine that made sin permissive. Recall again that Paul placed the 
Law on the side of sin (5.20-21) because the Law increased transgressions. But for the Jews 
the Law was viewed as a shield against sin, the assurance that they were God’s people. Was 
Paul advocating lawlessness with his talk about justification by faith without the Law?  
Second, we know from Paul’s Corinthian correspondence that the saints there were living 
as if their sins were covered by God’s grace. Paul had just corrected those problems, and so 
makes it clear here that the gospel of justification by God’s grace through faith leaves no 



room for such behavior.
The answer to the question is itself another question: “How shall we who died to sin still live 2. 
in it?” This answer, which Paul will elaborate on in the following verses, is straightforward: 
a death has occurred! Sin was killing us. The only escape was to die to sin. And dying to sin 
results in life! Therefore, how could we go back into sin? Vss. 3-11 elaborate on this basic 
point, showing exactly when we died to sin and rose to life!

We died with Christ in baptism (vss. 3-7)
Romans 6:3–7 (NASB95)

3Or do you not know that all of us who have been baptized into Christ Jesus have been bap-
tized into His death? 
4Therefore we have been buried with Him through baptism into death, so that as Christ was 
raised from the dead through the glory of the Father, so we too might walk in newness of life. 
5For if we have become united with Him in the likeness of His death, certainly we shall also 
be in the likeness of His resurrection, 
6knowing this, that our old self was crucified with Him, in order that our body of sin might be 
done away with, so that we would no longer be slaves to sin; 
7for he who has died is freed from sin.

Jesus’ death and resurrection serve as the apex of history. In His death the salvation of all 1. 
men was possible. The penalty for sin was paid, now forgiveness can be found. In His  
resurrection the life-giving power of God was fully manifest. Now, Jesus lives a life in the 
presence of God.
Within this passage Paul makes it clear that it is by baptism we are joined with Christ in 2. 
His death and resurrection. While the point of this passage is not to give the mode of bap-
tism (Paul’s readers knew already that “baptism” meant immersion), the image of burial and 
resurrection does coincide with the act of being immersed in water and rising again.
However, let us not forget Paul’s main point: Christians cannot continue in sin! No, not that 3. 
they are unable to go back into sin (as Calvin would claim), but anyone who properly  
appreciates that in baptism he has died with Christ, died to his old self, died to the epoch of 
Adam, and was raised by God’s glorious power to a new life... how could such a person go 
back? How could you enslave yourself again? You can’t, you won’t! “for he who has died is 
freed from sin.”
Note: it is interesting that faith is not mentioned in this passage at all, even though we know 4. 
from 3.28 and other passages that justification comes by faith. Why didn’t Paul insert faith 
into this passage? Because Paul never thought of baptism as being opposed to faith, a work 
by which salvation was earned. No, that thinking belongs to Luther, Calvin and a host of 
others since that time. Baptism isn’t opposed to faith, it’s an extension of faith as is any act 
of obedience (see 1.5).



We now live with Him (vss. 8-11)
Romans 6:8–11 (NASB95)

8Now if we have died with Christ, we believe that we shall also live with Him, 
9knowing that Christ, having been raised from the dead, is never to die again; death no longer 
is master over Him. 
10For the death that He died, He died to sin once for all; but the life that He lives, He lives to 
God. 
11Even so consider yourselves to be dead to sin, but alive to God in Christ Jesus.

This is the other side of the death/baptism analogy. A dead Messiah wasn’t much hope, but 1. 
He was raised by God’s glorious might (Ephesians 1.19-20; Col. 2.12). Likewise, in baptism 
we have died to sin, but then we are raised. Raised to what? To life!
Returning to the comparison made in chapter 5, those who place their faith in Christ tran-2. 
sition from the epoch of Adam and sin to the epoch of Christ and life. Baptism is when 
the transition takes place! Having died to sin (the epoch of Adam) we are raised to live (the 
epoch of Christ). Who could possibly say that baptism was optional for the believer, some-
thing you should do, but not essential?
Returning to Paul’s main point, how could a Christian return to a life of sin? Did Christ rise 3. 
to die again? Absolutely not! Neither did you! Christ’s life is one by the power of God, in 
the presence of God, for God. Your life is to correspond with His! So, “consider yourselves 
to be dead to sin, but alive to God in Christ Jesus.”

So, act as the living and not the dead! (vss. 12-14)
Romans 6:12–14 (NASB95)

12Therefore do not let sin reign in your mortal body so that you obey its lusts, 
13and do not go on presenting the members of your body to sin as instruments of unrigh-
teousness; but present yourselves to God as those alive from the dead, and your members as 
instruments of righteousness to God. 
14For sin shall not be master over you, for you are not under law but under grace.

Paul’s words in this passage clarify what he meant about Christian’s having died to sin. He 1. 
is not excluding the possibility (or probability) that Christians will sin again. He is exclud-
ing that one can be a Christian, yet under the reign of sin. The reign of sin belonged to the 
epoch of Adam, the epoch we died to in baptism with Christ.
You will note the presence of choice in this passage: it is up to us to present our bodies as 2. 
either instruments of sin or instruments of righteousness.
However, this is possible because we are under grace, not under law. The Law shows what 3. 
sin is, magnifies it. Grace in Christ not only forgives sin, but as our lives are molded to His 
life, we overcome sin (subject of chapter 8).
The point is clear: no, Christians cannot continue in sin so that grace can abound. We died 4. 
to sin, we are raised to life. So act like it!



 Paul had concluded his Adam - Christ contrast by placing the Law in the sphere of 
Adam, belonging to the epoch of sin and death, “The Law came in so that the transgression 
would increase; but where sin increased, grace abounded all the more,” (5.20). This was perhaps 
Paul’s most shocking declaration regarding the Law up to this point, leading to the questions 
that he addressed in chapter 6. Paul either anticipated the objections found in chapter 6, or he 
had already heard things similar (recall the rumors being circulated about Paul in Jerusalem, cf. 
Acts 21.21). The crux of the matter was if the Law increased sin, what did that mean for moral 
behavior?
 The first question, “Are we to continue in sin so that grace may increase?” was answered 
by appealing to the baptism each Christian experiences. By being buried with Christ in baptism 
we have died to the epoch of Adam, sin and death. As a Christian is raised out of baptism, He is 
raised to life. He now belongs firmly in the epoch of Christ, righteousness and life. Any Chris-
tian that recognizes what has happened by being buried with Christ in baptism will respond ac-
cordingly; he/she will present themselves as alive to God, fit for his use. No, we cannot continue 
in sin so that grace will increase. Rather, those who have experienced His grace recognize that 
they have died to sin!
 But what about the Law? Paul had earlier charged that the Law came in so that grace 
would increase (5.20) and now in chapter 6 he says, “sin shall not be master over you, for you are 
not under law but under grace,” (vs. 14). Paul has again put the Law firmly on the side of sin. 
What does this mean for moral behavior? Is sin permissible since we are no longer under Law, 
but under grace? (vs. 15)

Christians Are Now Slaves To God (6.15-23)
Romans 6:15–23 (NASB95)

15What then? Shall we sin because we are not under law but under grace? May it never be! 
16Do you not know that when you present yourselves to someone as slaves for obedience, you 
are slaves of the one whom you obey, either of sin resulting in death, or of obedience resulting 
in righteousness? 
17But thanks be to God that though you were slaves of sin, you became obedient from the 
heart to that form of teaching to which you were committed, 
18and having been freed from sin, you became slaves of righteousness. 
19I am speaking in human terms because of the weakness of your flesh. For just as you pre-
sented your members as slaves to impurity and to lawlessness, resulting in further lawlessness, 
so now present your members as slaves to righteousness, resulting in sanctification. 

Lesson 11
Sin & The Law Part 1
Romans 6.15-7.6

“But now we have been  
released from the Law,  
having died to that which we 
were bound...”

Romans 7.6



20For when you were slaves of sin, you were free in regard to righteousness. 
21Therefore what benefit were you then deriving from the things of which you are now 
ashamed? For the outcome of those things is death. 
22But now having been freed from sin and enslaved to God, you derive your benefit, resulting 
in sanctification, and the outcome, eternal life. 
23For the wages of sin is death, but the free gift of God is eternal life in Christ Jesus our 
Lord.

It is interesting that in responding to a question about Law, Paul doesn’t mention the Law 1. 
again until chapter 7. Rather, Paul addresses sin, the product of man’s violation of Law. 
Remember that Paul had placed the Law under the epoch of Adam because it resulted in 
increased transgressions. Paul was NOT criticizing the Law for as he will explain in 7.7-13, 
the Law is holy and good. The fault lay with man who keeps violating the Law.
An interesting comparison of this passage can be made to 1.18-32. You will recall that the 2. 
reason why the world was under the wrath of God was that it had left its Creator (1.21) to 
follow after their own lusts and desires, to which God “gave them over.” The tragedy was 
that ridding itself of God’s yoke, the world had become enslaved to sin. In Christ we have 
died to sin and should no longer be enslaved to it. However, we are still enslaved to a Power 
greater than ourselves. We have returned to being in submission to our Creator; we are en-
slaved to God.
Vs. 17 makes an interesting point, particularly given that Paul was answering objections to 3. 
his criticism of the Law. While it is true that we are not under the Law (vs. 14), you will 
note that living in grace involves the following:

Being obedient from the heart•	
Having a “form of teaching” that was delivered to us, i.e. doctrine.•	
A typical Jew would have thought of the Law in similar terms: it was the teaching that •	
was delivered, and it should be obeyed. So, while Paul has declared that we are free from 
the Law, this new epoch of grace still involves learning the will of God and following it.

Vss. 20-23 should be a sobering thought to all. What did we gain when we rejected God’s 4. 
yoke? Were we free? Not at all, we were enslaved to sin! And enslavement to sin can only 
result in death! In Christ we are to return to the state of things as God originally intended, 
where He assumes His rightful position as Creator and we remember our place as His 
creation. Be enslaved to God, present your members as slaves to righteousness and you will 
receive what God always intended for His creation: sanctification and eternal life!



Christians Are Dead To The Law (7.1-6)
Romans 7:1–6 (NASB95)

1Or do you not know, brethren (for I am speaking to those who know the law), that the law 
has jurisdiction over a person as long as he lives? 
2For the married woman is bound by law to her husband while he is living; but if her husband 
dies, she is released from the law concerning the husband. 
3So then, if while her husband is living she is joined to another man, she shall be called an 
adulteress; but if her husband dies, she is free from the law, so that she is not an adulteress 
though she is joined to another man. 
4Therefore, my brethren, you also were made to die to the Law through the body of Christ, so 
that you might be joined to another, to Him who was raised from the dead, in order that we 
might bear fruit for God. 
5For while we were in the flesh, the sinful passions, which were aroused by the Law, were at 
work in the members of our body to bear fruit for death. 
6But now we have been released from the Law, having died to that by which we were bound, 
so that we serve in newness of the Spirit and not in oldness of the letter.

Now, Paul returns to what all of this means for the Law. Given that the Law falls within the 1. 
epoch of Adam, sin and death, we cannot be under the Law and under grace at the same 
time (6.14). Paul has already established that we died to sin (6.1-7), but what about the 
Law? Paul’s point in this text is that we have also died to the Law.
Paul makes an analogy between living under the Law and marriage. A Jew would have been 2. 
under the Law’s jurisdiction so long as he lived, just like a woman was bound to her hus-
band so long as he lived. To live with another man while her husband lived would have been 
adultery, but if her husband died she would be free to marry again.
Paul doesn’t carry the analogy out in the way we would initially think. He does not say the 3. 
Law (in the role of the husband) died, but rather we have died. Paul clearly has in mind the 
death, burial and resurrection of baptism that he detailed in 6.1-11. Dying with Christ in 
baptism frees one from sin, death and the Law which aroused sinful passions. Now we are 
raised to walk in life, joined to Christ to serve in the newness of the Spirit (which will be 
addressed further in chapter 8).
While the primary purpose of this passage is not about marriage, it does emphasize some 4. 
truths found throughout the Scriptures:

The permanency of marriage is emphasized, as we see that a woman was bound to her •	
husband as long as he lived.
The sinfulness of being joined to another outside of one’s marriage is emphasized. A •	
woman joined to another man who is not her husband is an “adulteress.” This describes 
an ongoing state, not simply an action. 



Lesson 12
Sin & The Law Part 2
Romans 7.7-25

“ I was once alive apart from 
the Law; but when the com-
mandment came, sin became 
alive and I died;”

Romans 7.9

Intro: No Problem With The Law, But It’s Not The Spirit
Paul had firmly placed the Law on the side of sin and death (5.20-21; 6.14; etc.). Undoubt-1. 
edly, some Jewish Christians began to accuse Paul of licensing sinful activity. After all, if we 
are not under Law, why would sin be wrong? Paul had emphatically stated that we cannot 
continue in sin because when we were baptized into Christ we died to sin and the epoch 
of Adam, being raised to life and the new epoch of Christ (6.1-14). Furthermore, since the 
Law was placed in the old epoch of sin and Adam, we died to it too and are now joined to 
Christ (7.1-6).
But what does this mean for the Law? Paul had just stated that “while we were in the flesh, 2. 
the sinful passions, which were aroused by the Law, were at work in the members of our 
body to bear fruit for death.” (7.5). Was the Law at fault? “Is the Law sin?” (7.7)
In this passage Paul will endeavor to explain the connection between the Law and sin, plac-3. 
ing the blame on flesh while declaring the Law to be holy, righteous and good (7.7-13). He 
will then relate his personal experience of living under the Law, desiring to do God’s will, 
but experiencing sin reign in his flesh (7.14-25).
All of this prepares us for the Spirit’s introduction in chapter 8. The Law may have been 4. 
holy, righteous and good, even spiritual in nature, but it was not the Spirit. Significantly, the 
work of the Spirit and His contrast with the Law was revealed in the prophets:

Jeremiah 31:33 (NASB95) 33 “But this is the covenant which I will make with the house •	
of Israel after those days,” declares the Lord, “I will put My law within them and on their 
heart I will write it; and I will be their God, and they shall be My people.”
Ezekiel 36:25–27 (NASB95) — 25 “Then I will sprinkle clean water on you, and you will •	
be clean; I will cleanse you from all your filthiness and from all your idols. 26 “Moreover, 
I will give you a new heart and put a new spirit within you; and I will remove the heart 
of stone from your flesh and give you a heart of flesh. 27 “I will put My Spirit within you 
and cause you to walk in My statutes, and you will be careful to observe My ordinances.

Sin Took Advantage Of The Law (vss. 7-13)
Romans 7:7–13 (NASB95)

7What shall we say then? Is the Law sin? May it never be! On the contrary, I would not have 
come to know sin except through the Law; for I would not have known about coveting if the 
Law had not said, “YOU SHALL NOT COVET.” 
8But sin, taking opportunity through the commandment, produced in me coveting of every 



kind; for apart from the Law sin is dead. 
9I was once alive apart from the Law; but when the commandment came, sin became alive 
and I died; 
10and this commandment, which was to result in life, proved to result in death for me; 
11for sin, taking an opportunity through the commandment, deceived me and through it 
killed me. 
12So then, the Law is holy, and the commandment is holy and righteous and good. 
13Therefore did that which is good become a cause of death for me? May it never be! Rather it 
was sin, in order that it might be shown to be sin by effecting my death through that which is 
good, so that through the commandment sin would become utterly sinful.

“Is the Law sin?” Of course not! Paul will rightfully describe the Law as “holy and righteous 1. 
and good,” (7.12), even referring to it as “spiritual,” (7.14). In giving His Law, God declared 
that “if you diligently obey the Lord your God, being careful to do all His commandments 
which I command you today, the Lord your God will set you high above all the nations of 
the earth. All these blessings will come upon you and overtake you if you obey the Lord 
your God,” (Deut. 28.1-2). So, what was the problem?
The problem was man! Man when ruled by his flesh (think of the old epoch, the epoch of 2. 
Adam referred to as “when we were in the flesh,” 7.5) is provoked by the Law to sin. David 
McClister offers this explanation: “The Law of Moses, by its nature as an external law, had a 
serious problem associated with it in that it mainly addressed our actions, the things we do 
in the flesh. Even those part of the Law that attempted to transform our inner selves (such 
as the tenth commandment which prohibited coveting) eventually became issues with the 
flesh... Like a parent’s good instruction to a little child, ‘Don’t touch the stove,’ the process of 
announcing that good commandment started a process in motion. The child was not think-
ing about touching the stove until the parent said something about it, then his natural cu-
riosity takes over and drives him to touch the stove. In a similar, but more serious way, that 
part of us that wants to control itself (our flesh) found itself excited by the Law’s prohibition 
and prompted us to do the very thing God said not to do.” (Blessed Be God, Page77)

You can see how this was true when Eve sinned in the Garden. God’s commandment •	
(Gen. 2.17) made one tree out of bounds. This commandment was for her good, but the 
commandment also increased her desire for it, a desire that Satan was able to prey upon 
(Gen. 3).
Paul says the same thing occurred with him and coveting. Coveting what others have is a •	
“natural,” i.e. fleshly, desire, but the Law declares it sinful. Being declared wrong intensi-
fied Paul’s fleshly desire, leading to his spiritual death.

So, no fault should be found with the Law, but so long as man is governed by flesh the Law 3. 
will only incite sin in him. What man needs is to be freed from the flesh, to be governed by 
the Spirit. This is exactly what Paul says happens in Christ, which is the focus of chapter 8.
While not the point of the text, this passage does effectively destroy any notion of our in-4. 
heriting Adam’s sin (i.e. original sin). Note Paul’s words in vs. 9, “I was once alive apart from 



the Law; but when the commandment came, sin became alive and I died.” The Law’s com-
mand to not covet was given ~1500 years before Paul lived (see Exodus 20.17), but Paul was 
spiritually alive before he came to understand the obligation of this commandment (“when 
the commandment came”). This is what we mean by speaking of an “age of accountability”. 
While that phrase is not used in the Scriptures, the point is made in this passage and others 
(see Ezekiel 18.20; Isaiah 7.16). Paul died when he transgressed God’s Law, not when Adam 
transgressed.

The Struggle Between The Inner Man & The Outer Man (vss. 14-25)
Romans 7:14–25 (NASB95)

14For we know that the Law is spiritual, but I am of flesh, sold into bondage to sin. 
15For what I am doing, I do not understand; for I am not practicing what I would like to do, 
but I am doing the very thing I hate. 
16But if I do the very thing I do not want to do, I agree with the Law, confessing that the Law 
is good. 
17So now, no longer am I the one doing it, but sin which dwells in me. 
18For I know that nothing good dwells in me, that is, in my flesh; for the willing is present in 
me, but the doing of the good is not. 
19For the good that I want, I do not do, but I practice the very evil that I do not want. 
20But if I am doing the very thing I do not want, I am no longer the one doing it, but sin 
which dwells in me. 
21I find then the principle that evil is present in me, the one who wants to do good. 
22For I joyfully concur with the law of God in the inner man, 
23but I see a different law in the members of my body, waging war against the law of my mind 
and making me a prisoner of the law of sin which is in my members. 
24Wretched man that I am! Who will set me free from the body of this death? 
25Thanks be to God through Jesus Christ our Lord! So then, on the one hand I myself with 
my mind am serving the law of God, but on the other, with my flesh the law of sin.

Our understanding of this passage depends on how we answer this quetsion: to which stage 1. 
in his life was Paul referring? Many hold (and reasonably so) that Paul was referring to his 
present, Christian life. The main reason for taking this position is that Paul uses the present 
tense. The other position is that Paul was speaking of his former life, when he was still under 
the Law. This position seems best for the following reasons:

Paul speaks of this time as being “sold into the bondage to sin” (7.14). However, as we •	
read in 6.7, “he who has died is freed from sin.” While we recognize and admit that 
Christians still sin (1John 1.8-10), that is a far cry from the bondage Paul is describing in 
this passage.
Paul will contrast this time with living under the Spirit in chapter 8. That existence is •	
typified as being free from condemnation because “the law of the Spirit of life in Christ 



Jesus has set you free from the law of sin and of death.” (8.2) What Paul is describing in 
7.14-25 is anything but freedom.
It is best to treat the entirety of Chapter 7 as Paul’s explanation of the problems of liv-•	
ing under Law. While the Law is not at fault, being holy, just and spiritual (7.12,14), the 
flesh is provoked by the Law to sin. Paul, having been a conscientious Jew, knew all to 
well the struggle of desiring to follow God, but seeing sin reign in his flesh. That agony is 
what Paul describes in this passage, but that agony could only be relieved by Christ and 
the giving of the Spirit (7.25, chapter 8)
But what about Paul’s use of the present tense? The best answer to me is that Paul is •	
relating this as a personal story. Such stories, while occurring in the past, are often told in 
the present tense.

Paul’s point is simple, yet emphatic. While the Law may be holy, righteous and good, even 2. 
described as “spiritual,” man in the flesh (belonging to the epoch of Adam) is sold into the 
bondage of sin. The Law may reveal the will of God to him, he may even desire to do the 
will of God in his inner man, yet he will find himself doing the very evil that he did not 
wish to do.
What did Paul mean by “no longer am I the one doing it, but sin which dwells in me,” (vs. 3. 
17,20)? We can easily rule out one thing: Paul was not refusing to take responsibility for his 
actions. He has already stated that he was responsible for his own sin and spiritual death 
(vs. 9). The likely solution is that Paul had personified sin, emphasizing it’s power contrasted 
with his own will while in the flesh. This seems to agree with Paul’s words in vss. 18-19, 22-
23 and the last portion of vs. 25.
Paul’s purpose had been to show the hopeless condition of a good man under the Law. The 4. 
flesh is too weak, sin is too powerful. So, Paul exclaims, “Wretched man that I am! Who will 
set me free from the body of this death?” (vs. 24) While Paul had applied this to himself, his 
intent was to convince his fellow Jewish Christians that they were not justified by the Law... 
they couldn’t be.
Man’s hope? “Thanks be to God through Jesus Christ our Lord!” (vs. 25). While Paul sum-5. 
marizes his former struggle at the end of vs. 25, he will return to the solution in chapter 8. 
Christ has freed us from this body of flesh, by giving us the Spirit!
Note: each of us can identify with Paul’s struggle in this passage, but I would ask you to 6. 
remember that Paul was speaking of his inner conflict under the Law, not in Christ. Chris-
tians will continue to have some struggles, even sin, but being in bondage to sin is what hap-
pens outside of Christ. If we are in Christ, our spirits should come into conformity with His 
Spirit, which we will consider in our next lesson.



Our Need For A New Spirit
 We are spiritual beings. Yes, we have a physical body, but the real person is spirit, not 
flesh. It’s biblical to say that the “real you” is a spirit, just note these parallels found in Scripture:

The spirit is synonymous with heart. “The sacrifices of God are a broken spirit; A broken •	
and a contrite heart, O God, You will not despise.” (Psalm 51:17) Note also Exodus 35:21 
and Hebrews 4:12.
The spirit is synonymous with mind. “Only conduct yourselves in a manner worthy of the •	
gospel of Christ, so that whether I come and see you or remain absent, I will hear of you 
that you are standing firm in one spirit, with one mind striving together for the faith of 
the gospel;” (Philippians 1:27)
The spirit is the inner man. “that He would grant you, according to the riches of His glory, •	
to be strengthened with power through His Spirit in the inner man,” (Ephesians 3:16). 
Note also Romans 7:22.

Gnostics in the 2nd and 3rd centuries perverted this truth to justify sinful practices in the flesh, 
reasoning that since we are really spirit, then any sinful activity is a product of the flesh and has 
no effect on the spirit. However, the Lord made clear that the sinful actions of our flesh origi-
nate from our inner man, “But the things that proceed out of the mouth come from the heart, 
and those defile the man. For out of the heart come evil thoughts, murders, adulteries, fornica-
tions, thefts, false witness, slanders.” (Matthew 15:18–19)
  The importance of man being a spiritual being reaches back to the Creation account. In 
Genesis 1’s abbreviated account of man’s creation we see that man was created in God’s own im-
age (vs. 27), but in the fuller account of chapter 2 we see just how man was made in His image: 
“Then the Lord God formed man of dust from the ground, and breathed into his nostrils the 
breath of life; and man became a living being,” (vs. 7). God, who is Spirit ( John 4:24) breathed 
spirit into man. Being created in God’s image has moral implications, for just as God is holy, 
righteous, faithful, etc., so was man who was created in His image. Thus, everything God created 
was “very good” (Gen. 1:31). Yet, as we know man did not remain very good. Because of his sin, 
unholy man was separated from holy God. The very nature of God’s creation had changed!
  We have noted this horrific change in our study of Romans. The gospel is needed because 
“all have sinned and fall short of the glory of God,” (3.23). The glory of God is His very nature 
that we have failed to uphold and emulate. We were once created in His very image, but we have 
come to be defined by sin and death, we have all become part of the epoch of Adam, “just as 
through one man sin entered into the world, and death through sin, and so death spread to all 
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men, because all sinned.” (5.12) We, each of us, needed a new spirit. Significantly, God promised 
that when His Spirit came His people would be given a new spirit: “Then I will sprinkle clean 
water on you, and you will be clean; I will cleanse you from all your filthiness and from all your 
idols. Moreover, I will give you a new heart and put a new spirit within you; and I will remove 
the heart of stone from your flesh and give you a heart of flesh. I will put My Spirit within you 
and cause you to walk in My statutes, and you will be careful to observe My ordinances,” (Eze-
kiel 36:25–27).
 At the close of chapter 7 Paul lamented on his failures to keep God’s will while he be-
longed to Adam’s age (i.e. before he was a Christian). “I see a different law in the members of 
my body, waging war against the law of my mind and making me a prisoner of the law of sin 
which is in my members. Wretched man that I am! Who will set me free from the body of this 
death?” (7.23-24). The answer was/is Christ. Chapter 8 expounds on that answer showing the 
complete transformation that occurs in Christ, including the new spirit that God had promised 
through Ezekiel. The age of Adam is over for the Christian. Everything has changed.

No Condemnation For Those In Christ Jesus (vss. 1-4)
Romans 8:1–4 (NASB95)

1Therefore there is now no condemnation for those who are in Christ Jesus. 
2For the law of the Spirit of life in Christ Jesus has set you free from the law of sin and of 
death. 
3For what the Law could not do, weak as it was through the flesh, God did: sending His own 
Son in the likeness of sinful flesh and as an offering for sin, He condemned sin in the flesh, 
4so that the requirement of the Law might be fulfilled in us, who do not walk according to the 
flesh but according to the Spirit.

The epoch of Adam was one of condemnation. Condemnation because all were guilty of sin 1. 
(3.23; 5.18). Condemnation because none kept God’s Law. Condemnation because all were 
deserving of death (6.23). But, in Christ everything has changed.
Paul could exultantly proclaim that “there is now no condemnation for those who are in 2. 
Christ Jesus.” This is the theme for this entire passage, the changing of order, the great 
change that has occurred in Christ. First, Paul states that “the law of the Spirit of life in 
Christ Jesus has set you free from the law of sin and of death.” Many question what the two 
“laws” are in this passage, but the best option would be to take up what Paul described in 
7.22-25 where there was the “law” of Paul’s mind that wanted to serve God, but the “law” of 
sin in Paul’s flesh prevented that and won. But in Christ, everything has changed. So, “the 
law of the Spirit of life in Christ Jesus” refers to the Christian’s ability to finally follow the 
Law of God, i.e. the law of my mind finally wins, while the “law of sin and of death” refers 
to the former reality of being unable to follow God, to succumbing to the flesh time and 
again.
What brought about this change? That is the subject of vs. 3. The Law (of Moses) did not, 3. 
it could not. Again, Paul emphasizes that the failure was not with the Law, but with the 
flesh. To remedy this, God sent His own Son (in the flesh, no less). His perfect life in the 



flesh and His death condemned sin! What man could not do, even with the Law, God did 
through His Son!
The result is that “the requirement of the Law might be fulfilled in us.” God’s Law was 4. 
something that was to be kept (2.13), something Paul desired to keep, but failed to keep 
(7.22-25). But now because Christ’s death “condemned sin in the flesh” (vs. 3), it is now pos-
sible to walk according to the Spirit and not according to the flesh. Paul will later state that 
“the mind set on the flesh” cannot please God, cannot subject itself to His law (vs. 7-8), but 
those who’s minds are on the Spirit are in fact led by the Spirit. Simply put, those in Christ 
have entered a new epoch characterized by life, righteousness and the Spirit. They can now 
follow and please God.

The Spirit Of God In You (vss. 5-13)
Romans 8:5–13 (NASB95)

5For those who are according to the flesh set their minds on the things of the flesh, but those 
who are according to the Spirit, the things of the Spirit. 
6For the mind set on the flesh is death, but the mind set on the Spirit is life and peace, 
7because the mind set on the flesh is hostile toward God; for it does not subject itself to the 
law of God, for it is not even able to do so, 
8and those who are in the flesh cannot please God. 
9However, you are not in the flesh but in the Spirit, if indeed the Spirit of God dwells in you. 
But if anyone does not have the Spirit of Christ, he does not belong to Him. 
10If Christ is in you, though the body is dead because of sin, yet the spirit is alive because of 
righteousness. 
11But if the Spirit of Him who raised Jesus from the dead dwells in you, He who raised 
Christ Jesus from the dead will also give life to your mortal bodies through His Spirit who 
dwells in you. 
12So then, brethren, we are under obligation, not to the flesh, to live according to the flesh— 
13for if you are living according to the flesh, you must die; but if by the Spirit you are putting 
to death the deeds of the body, you will live.

 This passage describes the grand transformation that occurs in Christ. Whereas we were 
once characterized by flesh, we are now characterized by Spirit. But what does this mean? I have 
found it helpful to look at groups of similar terms: ( I am indebted to David McClister in com-
ing to a better understanding of this passage. I heartily recommend his essay “Sealed With The 
Holy Spirit” found in Blessed Be God: Studies in Ephesians.)
Group 1:
	 •	 The	Spirit	(vs.	9)
	 •	 The	Spirit	of	God	(vs.	9)
	 •	 The	Spirit	of	Christ	(vs.	9)
	 •	 Christ	is	in	you	(vs.	10)
 Does Christ literally live in you? I don’t know many people who think that, but Paul’s use 



of these terms show that the Spirit can be used synonymously with God and Christ. Perhaps we 
get caught up with the idea of the Spirit dwelling in our body, when in reality the Spirit is said 
to dwell in our spirit (2Corinthians 1:22; Ephesians 3:17). However, the point here is that to 
have the Spirit within us is to have the Father and Son as well.
Group 2:
	 •	 Walk	according	to	the	Spirit	(vs.	4)
	 •	 The	mind	set	on	the	Spirit	(vs.	6)
	 •	 In	the	Spirit	(vs.	9)
 To be “in the Spirit” is not to have the Spirit invade you and take over. It is to be guided 
by the Spirit, to make the Spirit’s ways our ways. Our walk (manner of life) is now one that fol-
lows the Spirit, rather than the course of this world. This does not happen without my concur-
rence, but by setting my mind on the Spirit rather than the flesh.
Group 3:
	 •	 The	Spirit	of	God	dwells	in	you	(vss.	9,	11)
	 •	 Have	the	Spirit	of	Christ	(vs.	9)
	 •	 Christ	in	you	(vs.	10)
	 •	 Led	by	the	Spirit	of	God	(vs.	14).
 What does it mean to have God’s Spirit dwell in me? It’s the same as having His Spirit 
lead me! To put it simply, it’s not God’s Spirit dwelling alongside my spirit, it’s my spirit be-
ing conformed to God’s Spirit! Consider again the promise in Ezekiel 36:25-27, “Then I will 
sprinkle clean water on you, and you will be clean; I will cleanse you from all your filthiness and 
from all your idols. Moreover, I will give you a new heart and put a new spirit within you; and I 
will remove the heart of stone from your flesh and give you a heart of flesh. I will put My Spirit 
within you and cause you to walk in My statutes, and you will be careful to observe My ordi-
nances.” The “new spirit” God would put within us is His Spirit! This idea is conveyed through-
out the New Testament in 2Peter 1.4; Ephesians 4.22-24; 2Corinthians 3.17-18. 
 Paul’s overall point is simple: the requirement of following God, of keeping His will was 
impossible when we were characterized by the flesh, but now that we can be characterized by 
His Spirit, now that our spirit is being molded into His Spirit, we can follow Him! There is 
truly no condemnation for those in Christ, those who’s spirit is His Spirit. Everything has truly 
changed!
 Vs. 10-13 offer an application of this grand theme. Those who have the Spirit working 
within them have the assurance of the resurrection of their earthly bodies, these bodies that con-
tinue to die. If the Spirit works so powerfully within us, molding our spirits and promising the 
resurrection to come, why would any of us live according to the flesh? No, the works of the flesh 
must be put to death if we are to live in the Spirit!

The Sons Of God (vss. 14-17)
Romans 8:14–17 (NASB95)

14For all who are being led by the Spirit of God, these are sons of God. 
15For you have not received a spirit of slavery leading to fear again, but you have received a 



spirit of adoption as sons by which we cry out, “Abba! Father!” 
16The Spirit Himself testifies with our spirit that we are children of God, 
17and if children, heirs also, heirs of God and fellow heirs with Christ, if indeed we suffer with 
Him so that we may also be glorified with Him.

Those who are still characterized by the flesh have a relationship with God based on fear. 1. 
He is their Creator, but nothing more. He is the One who will judge them, who’s wrath they 
will experience. But in Christ, everything has changed.
Our relationship is that of adopted sons, those who can approach God as their Father. We 2. 
can do this because of the working of His Spirit along with our spirit (again the idea that 
our spirit is being transformed in the likeness of His Spirit. The family resemblance, if you 
will).
Now, instead of fearing wrath and condemnation, we have become fellow heirs with Christ. 3. 
This will necessarily involve suffering (the world has always hated God and will hate those 
who belong to Him), but the pattern of suffering and glory that occurred in Christ will also 
occur in us. More is said of this in the next lesson.



Lesson 14
Suffering In Perspective. 
Romans 8.18-39

“...the sufferings of this pres-
ent time are not worthy to be 
compared with the glory that 
is to be revealed to us.”

Romans 8.18

In our study of Romans 8.1-17 we focused on the fact that in Christ, everything has changed. 
Whereas our lives were once typified by sin and condemnation (see 5.18), “there is now no con-
demnation for those who are in Christ Jesus,” (8.1). The following verses explain why this is now 
true:

Because Christ has condemned sin in the flesh, freeing us from the law of sin and death.1. 
We can now walk according to the Spirit, and not the flesh. The Christian existence is one 2. 
of his spirit following God’s Spirit. By setting our minds on the Spirit it can be said that the 
Spirit is in us, and we are in the Spirit.
Having our spirits molded in the image of God’s Spirit makes us His sons, and therefore 3. 
His heirs. Sons and heirs do not fear condemnation, they look forward to the inheritance!

Yet, Paul concluded this thought with a word about suffering, that we are heirs “if indeed we 
suffer with Him so that we may also be glorified with Him,” (8.17). For many, suffering is asso-
ciated with condemnation, but Paul has associated it with sonship. How can that be? How could 
God’s sons, His heirs be made to suffer? Paul puts this into perspective in the following verses.

Suffering Contrasted With Glory (vss. 18-25)
Romans 8:18–25 (NASB95)

18For I consider that the sufferings of this present time are not worthy to be compared with 
the glory that is to be revealed to us. 
19For the anxious longing of the creation waits eagerly for the revealing of the sons of God. 
20For the creation was subjected to futility, not willingly, but because of Him who subjected it, 
in hope 
21that the creation itself also will be set free from its slavery to corruption into the freedom of 
the glory of the children of God. 
22For we know that the whole creation groans and suffers the pains of childbirth together 
until now. 
23And not only this, but also we ourselves, having the first fruits of the Spirit, even we our-
selves groan within ourselves, waiting eagerly for our adoption as sons, the redemption of our 
body. 
24For in hope we have been saved, but hope that is seen is not hope; for who hopes for what 
he already sees? 
25But if we hope for what we do not see, with perseverance we wait eagerly for it.



Suffering causes us to focus on the now. When we are in pain (whether physical or emo-1. 
tional) we have a hard time looking past the moment, seeing that something better is on the 
horizon. Paul knew that to be true, so if suffering is a part of sonship that could pose prob-
lems for weak brethren. But, if they would only look beyond the moment, then their present 
suffering wouldn’t seem so bad. “For I consider that the sufferings of this present time are 
not worthy to be compared with the glory that is to be revealed to us,” (vs. 18)
The next few verses detail what Paul meant by the “glory that is to be revealed to us.” Inter-2. 
estingly, Paul begins this discussion by talking about the future glory of the creation. “For 
the anxious longing of the creation waits eagerly for the revealing of the sons of God.” There 
is much debate over what is meant by “creation”, but the most natural reading is that Paul 
means this world. Once again, Paul harkens back to the Creation account. God described 
everything He created as “very good,” (Gen 1.31), yet on account of Adam’s sin the creation 
was cursed (Gen 3.17). Note: I take the cursing of creation to be the logical consequence 
of the creation being separated from it’s Creator, which was necessitated by man’s sin. So, 
God didn’t change or corrupt the earth as punishment, rather since man’s punishment was 
separation from God, the earth suffered as well. So, Paul says “the creation was subjected to 
futility,” (vs. 20) that is it could not serve it’s intended purpose. But, it awaits “the revealing 
of the sons of God,” (vs. 19), the time when it “will be set free from its slavery to corruption 
into the freedom of the glory of the children of God,” (vs. 20).
What the creation is waiting for is “the revealing of the sons of God,” (vs. 19). What this 3. 
means is further explained in vs. 23, “we ourselves, having the first fruits of the Spirit, even 
we ourselves groan within ourselves, waiting eagerly for our adoption as sons, the redemp-
tion of our body.” The point is this: we are now the sons of God (8.16-17), but there is still 
a way in which we must be revealed, that our adoption is made complete. This occurs when 
our body is redeemed, that is when the resurrection occurs. We are saved now, but not yet 
completely. We are His children now, but not fully. The completion of those things occurs 
when this body is changed (1Cor. 15.49-57). John speaks in the same way in 1John 3.2, “Be-
loved, now we are children of God, and it has not appeared as yet what we will be. We know 
that when He appears, we will be like Him, because we will see Him just as He is.” His 
children now, but we are still waiting for our true revelation, when we will be just like Him!
Summing up, Paul is setting our minds on the time when everything is glorified. The sons of 4. 
God will be glorified, and so will the creation. I admit that this poses some difficulty, espe-
cially when viewed in light of 2Peter 3.10-13. However, even that text speaks of our looking 
for “new heavens and a new earth, in which righteousness dwells.” I confess that I do not 
know exactly what this means or how this will all work out. But Paul’s point seems to be 
pretty clear: we await glory, the creation awaits glory. Glory is coming.
And that is the essence of hope (vss. 24-25). We do not have it yet, but we expect it. And 5. 
since we expect it, we can patiently endure the suffering of now. After all, today’s suffering 
isn’t worth comparing to the glory that awaits! “For momentary, light affliction is producing 
for us an eternal weight of glory far beyond all comparison,” (2 Corinthians 4:17).



The Spirit Working For Us (vss. 26-27)
Romans 8:26–27 (NASB95)

26In the same way the Spirit also helps our weakness; for we do not know how to pray as we 
should, but the Spirit Himself intercedes for us with groanings too deep for words; 
27and He who searches the hearts knows what the mind of the Spirit is, because He inter-
cedes for the saints according to the will of God.

But we have more than hope, that is the expectation of good in the future. We have the 1. 
promise that God is aiding us now! “In the same way the Spirit also helps our weakness...” 
(vs. 26). While “weakness” is not defined, given the context it is likely referring to our cur-
rent state, a state of suffering even though we are children of God. Compounding this weak-
ness is the fact that “we do not know how to pray as we should,” that is we do not know how 
to fully address our Father when our need is so great. But the Spirit helps in our weakness!
Paul doesn’t fully explain this, other than to say that “the Spirit Himself intercedes for us 2. 
with groanings too deep for words,” (vs. 26). Some say that the Spirit here is not the Holy 
Spirit, but our spirit. That may be the case, however it seems that the Holy Spirit is in view. 
Why does He groan? Some conclude that the groanings here are our groanings (vs. 23), 
others that the term groan conveys feeling and not just the words. Perhaps.
This short passage produces many questions, questions that don’t have easy answers, but 3. 
don’t miss the forest for the trees! The point is pretty simple: we may suffer now, we may 
not know how to seek God’s aid when we are under such trial, but do not fear! Since we are 
in the Spirit and the Spirit is in us (the molding of our spirit, see discussion on 8.5-11), we 
have the assurance that God knows what is on our hearts! The Spirit conveys it to Him!

All Things Work Out For Our Good (vss. 28-30)
Romans 8:28–30 (NASB95)

28And we know that God causes all things to work together for good to those who love God, 
to those who are called according to His purpose. 
29For those whom He foreknew, He also predestined to become conformed to the image of 
His Son, so that He would be the firstborn among many brethren; 
30and these whom He predestined, He also called; and these whom He called, He also justi-
fied; and these whom He justified, He also glorified.

What does it mean that “God causes all things to work together for good?” Some conclude 1. 
that this means there’s a hidden message in every life event, that every conversation or en-
counter is part of God’s special and specific plan for them. While not diminishing God’s 
providential power, I do not think that is what is under consideration.
The theme has been overcoming suffering, specifically the suffering we can expect in Christ. 2. 
The promise is that those who suffer with Him, will be glorified with Him (vs. 17). This pas-
sage seems to expound on that basic idea. Those who love God, are called according to His 
purpose. This text has no place for fanciful Calvinistic concepts regarding irresistible grace, 
etc. The point is plain: those who would love God will accept His call, the very gospel that 



Paul proclaimed (1.16-17). God has predestined that it is these that would be conformed 
to the image of His Son (of course it is! Who else but those who love God and accept His 
call could be conformed to His image?). But as we’ve seen, being conformed to His image 
involves suffering. But don’t worry, it works out for our good, because those who are con-
formed to His image are justified, and ultimately glorified!

We Overwhelmingly Conquer (vss. 31-39)
Romans 8:31–39 (NASB95)

31What then shall we say to these things? If God is for us, who is against us? 
32He who did not spare His own Son, but delivered Him over for us all, how will He not also 
with Him freely give us all things? 
33Who will bring a charge against God’s elect? God is the one who justifies; 
34who is the one who condemns? Christ Jesus is He who died, yes, rather who was raised, who 
is at the right hand of God, who also intercedes for us. 
35Who will separate us from the love of Christ? Will tribulation, or distress, or persecution, or 
famine, or nakedness, or peril, or sword? 
36Just as it is written, “FOR YOUR SAKE WE ARE BEING PUT TO DEATH ALL 
DAY LONG; WE WERE CONSIDERED AS SHEEP TO BE SLAUGHTERED.” 
37But in all these things we overwhelmingly conquer through Him who loved us. 
38For I am convinced that neither death, nor life, nor angels, nor principalities, nor things 
present, nor things to come, nor powers, 
39nor height, nor depth, nor any other created thing, will be able to separate us from the love 
of God, which is in Christ Jesus our Lord.

In truth, this section needs little comment. Its beauty should wash over us, strengthen us, 1. 
cause us to fall to our knees in appreciation for the victory that God assures is ours.
Suffering makes us think that everyone is against us. That may be true, but the Christian’s 2. 
perspective goes beyond the moment to eternity. The Christian can truthfully say, “If God 
is for us, who is against us?” (vs. 31). Need further proof of this, then look no further from 
what God has already done for His elect: He gave His Son! (vs. 32).
So, we can face every trial with the utmost confidence. We may well experience the ordeal 3. 
that the Psalmist described in Psalm 44.22, being put to death for His sake, but that suf-
fering will yield to ultimate glory. “In all these things we overwhelmingly conquer through 
Him who loved us.” (vs. 37). And if that is the case, nothing can separate us from His love! 
No wonder that Paul considered “that the sufferings of this present time are not worthy to 
be compared with the glory that is to be revealed to us,” (vs. 18).
NOTE: we should observe that all of the things mentioned in vss. 35, 38-39 are external 4. 
factors. None of these things can cause us to be separated from the Love of God in Christ. 
However, he does not address the inward factors, our own attitude and disposition. Truly, we 
are the only factor that could cause us to depart from so great a love!



Lesson 15
Paul’s Teaching On  
Election Romans 9

“So then He has mercy on 
whom He desires, and He 
hardens whom He desires.”

Romans 9.18

What This Chapter Is Not Teaching...
 Most times when we think of “election” our minds turn to John Calvin and his doctrine 
of Unconditional Election. While much needs to be said regarding Calvin’s theology, a short 
primer at this point will suffice. All of Calvin’s theological teachings were based on two errone-
ous precepts:

The sovereignty of God. While the Scriptures certainly maintain that God is absolutely 1. 
sovereign, Calvin took it a step further. For Calvin God’s sovereignty meant He must be 
responsible for all things, both good and evil. As one Calvinist says, “Nothing in this world 
happens by chance. God is in back of everything. He decides and causes all things to hap-
pen that do happen. He is not sitting on the sidelines wondering and perhaps fearing what 
is going to happen next. No, He has foreordained everything ‘after the counsel of his will’ 
(Eph. 1.11): the moving of a finger, the beating of a heart, the laughter of a girl, the mistake 
of a typist - even sin.” (Palmer, Edwin H. The Five Points of Calvinism. P. 25)
The total depravity of man. “Total depravity means that natural man is never able to do any 2. 
good that is fundamentally pleasing to God, and, in fact, does evil all the time.” (Palmer 13). 
Our minds might go to Paul’s words in Romans 7.21-24, but Calvin would take this a step 
further saying that man could not even believe on his own, thus the necessity of “Irresistible 
Grace” and a direct operation of the Holy Spirit on a person so that he might believe.

These two preconceptions are the basis for Calvinism, including the doctrine of Unconditional 
Election. After all, if God is sovereign then He MUST choose who will be saved and who will 
be lost, and if man is totally depraved he cannot do anything to be saved. Everything must be 
done by God, man is totally depraved.
 Chapter 9 is one of the main texts Calvinists use to prove their doctrine of Unconditional 
Election. They would say the following:

God chose Isaac instead of Ishmael and Jacob instead of Esau. (vss. 6-13) This proves that 1. 
God elects some to salvation and others to condemnation. After all, “Jacob I loved, but Esau 
I hated.”
God has mercy on whom He desires and hardens whom He desires (vss. 14-18). Moses 2. 
serves as an example of one who received God’s mercy, Pharaoh as one who was hardened 
by God.
Man has no right to question God (vss. 19-22). He is sovereign, He is the potter. We are but 3. 
the clay and have no right to question God’s fairness in electing some to be vessels of mercy 
and some as vessels of wrath.



 Before we move on to what Paul actually says in Romans 9, let’s briefly show why Calvin’s 
concept of election is rubbish.

It completely ignores the Jew/Gentile context of Romans. (vss. 30-31) Paul was not address-1. 
ing how specific individuals were elected to salvation, but of how GROUPS were chosen to 
salvation. This discussion was necessary because so many of Paul’s Jewish kinsmen (God’s 
chosen people) had rejected Christ while the Gentiles were obeying the gospel.
It ignores the condition that is clearly laid out in the text: faith. The Gentiles were being ac-2. 
cepted because they pursued the righteousness that is by faith, while the Jews did not pursue 
righteousness by faith, but by works of the Law (vss. 30-33)

Election is an important concept, but unfortunately false teaching has corrupted the thinking of 
many. God had elected that Israel be saved (vs. 6). It was necessary to explain why so many of 
national Israel were not saved and how the Gentiles could be part of the true Israel.

What This Chapter Is Teaching
Paul had great sorrow for Israel. (Vss. 1-5)1.  They were God’s chosen people, the people who 
had been adopted by Him, received His covenant, etc. Yet, they had rejected Christ.

Of particular importance is the final blessing of Israel: “from whom is the Christ accord-•	
ing to the flesh, who is over all, God blessed forever.” This was the purpose for which Israel 
was chosen, even as God had told Abraham that “in you all families of the earth will be 
blessed,” (Gen. 12.3). 
The Jews viewed themselves as God’s chosen people and with reason since God had cho-•	
sen them (Exodus 19.4-6). However, they had missed the point of His election, that it was 
through them the Christ came. So, in rejecting Christ the chosen people had become lost.
This opening paragraph is of the utmost importance, because everything that Paul says af-•	
terwards is his answering Jewish objections to how God’s chosen people could find them-
selves in an unsaved condition.

Not all physical descendants of Israel are Israel (Vss. 6-13)2. 
Recall that the true Jew was defined in Romans 2.28-29. Paul’s point in this passage is that •	
simply being of physical descent from Israel, from Abraham, did not qualify one to be part 
of the Spiritual Israel. Not all from physical Israel were part of spiritual Israel.
To bolster his point Paul appeals to the history of the Jewish nation. Ishmael was Abra-•	
ham’s first son, but Abraham’s heir was the son of Promise: Isaac. Likewise, Rebekah gave 
birth to two sons, but God chose Jacob instead of Esau. Paul’s point is that just as God 
had the right to choose who would comprise the promised nation, He now has the right to 
choose who is a part of the spiritual nation.
A note about vs. 13. The quotation is from Malachi 1.2-3 and was spoken ~1500 years •	
after Jacob and Esau were alive. The quotation referenced the two nations that descended 
from Jacob and Esau: Israel and Edom. God’s “hatred” of Edom was due to their actions, 
God’s “love” of Israel was due to their standing as His chosen nation, the nation from 
whom the Messiah would come. This passage is NOT referencing God choosing Jacob to 
salvation and Esau to condemnation, as a Calvinist would assert.

God is not unjust in how He chooses those to serve Him (Vss. 14-18)3. 



How could God choose Israel to serve Him (by bringing the Christ into the world), but •	
not save them? That seems to be the objection that Paul is addressing in this section, again 
using examples out of Israel’s past to bolster his argument.
The first example is a quotation from Exodus 33.19. This was part of the pronouncement •	
God had made to Moses as He passed by, but the overall context is of God’s mercy to 
Israel, His people who had just made the golden calf in Exodus 32. God could have justly 
destroyed Israel, but He was merciful to them. Paul’s point in using this quote is to show 
Israel that God had mercy on the undeserving when it served His purpose.
The second example is that of Pharaoh. God used Pharaoh as the means by which He •	
would demonstrate His power. While He extended mercy to Israel in order to accomplish 
His purpose, He hardened Pharaoh. Pharaoh was not saved, but he was used to fulfill the 
purposes of God. It would be a striking point to the Jews, but if God could use Pharaoh 
and not be saved, so could Israel! (Note, the Scriptures attributed Pharaoh’s hardened heart 
to God and to Pharaoh, Exodus 8.15,32. As Robert Turner rightly observed, “God hard-
ened Pharaoh’s heart by demanding something his stubborn heart did not want to do.”)
This passage does not consider the salvation of individuals, but God’s right and ability to •	
use whomever He chooses and to extend mercy. Israel received mercy even though they 
did not deserve it. Pharaoh was hardened and it was deserved. Israel, God’s chosen people, 
could not call God unjust for using them in His service but not saving them when they 
rejected the Christ.

God had used Israel to bring about the salvation of both Jew and Gentile (vss. 19-29)4. 
You can imagine Paul’s Jewish objector asking, “Why does He still find fault? For who •	
resists His will?” If God uses people in His service in whatever way He chooses (as He did 
with Pharaoh and with Israel), why would God find fault with those vessels of service?
Vss. 20-21 are verses quickly recited by a Calvinist whenever the question comes as to why •	
God would elect some, but not others. Doesn’t that make God unfair? Their response is 
that we (the clay) have no right to question the potter. While Paul uses those words, he 
does not apply them to the idea of unconditional election. Rather they are used in refer-
ence to how God used Israel to bring about His will.
Vessels of mercy and vessels of wrath are mentioned in vss. 22-23. Again, a Calvinist •	
would apply this to individuals: vessels of mercy being those whom God elected to salva-
tion, vessels of wrath being those condemned to Hell. But, allow Paul to define them and 
we see that Paul is not considering individuals, but groups. The vessels of mercy are clearly 
defined in vs. 24 as those who were called from among the Jews AND the Gentiles. Paul’s 
quotation of OT prophets to show that the Gentiles were to be incorporated bolsters the 
point that the Gentiles were always a part of God’s plan to salvation. So, the vessels of 
mercy are not individuals that God chose, but the fact that God’s chosen people would be 
from among the Jews and the Gentiles. So, it seems evident that the vessels of wrath under 
consideration were the Jews, the very kinsmen that Paul lamented in vss. 1-5. God relented 
from destroying these vessels of wrath, knowing that through their service the vessels of 
mercy would come about. But since Israel had by-in-large rejected the Christ only a rem-
nant would be saved (vss. 27-29)



Spiritual Israel pursues righteousness by faith (vss. 30-33).5. 
Recall Paul’s point in vs. 6, not all members of physical Israel are members of spiritual •	
Israel. This passage shows why: Israel had pursued righteousness by works (reliance on OT 
covenant, Moses, circumcision, etc.) Spiritual Israel comprised of Jews and Gentiles pur-
sued righteousness by faith in Christ.
Paul will go on to show how Israel could have faith in chapter 10, but for now he has •	
answered the charge of his Jewish objectors. Israel, God’s chosen nation, had served the 
purpose of God by bringing about the Christ. They had served God’s purpose in spite of 
the fact that Israel had been a wicked people deserving of destruction. Now, Christ has 
come. If they would have faith in Him they would be saved, if they did not then they had 
stumbled over the stone even as Isaiah had prophesied.
Thus, Paul’s doctrine of election in this passage has nothing to do with God choosing •	
which individuals would be saved, but how God could choose Israel to serve Him, yet not 
save them. They could be saved, but only if they would have faith in Christ.



Lesson 16
The Word of Faith 
Romans 10

“‘The word is near you, in 
your mouth and in your 
heart’ - that is, the word of 
faith which we are  
preaching.”

Romans 10.8
 It is important to remember that chapter 10 falls in a section where Paul is lamenting the 
fact that his Jewish kinsmen had mostly rejected the gospel. This is the topic of Romans 9, 10 
& 11 (remember, Paul didn’t write the letter in chapters). It’s little surprise that Paul spends so 
much time on the lost condition of his kinsmen, since some were accusing Paul of being anti-
Jew (see Acts 21.21). Paul’s proclamation of the gospel fueled this misunderstanding since the 
gospel declared that justification could come only through faith in Christ and not through the 
Law, circumcision and physical descent from Abraham. Paul was not antagonistic to the Jews, 
he sorrowed over their rejection of Christ (9.1-3), but the fact that they pursued a righteousness 
of works rather than the righteousness of faith meant that they had stumbled (9.30-33).
 As always, the broader context is essential to understanding the points made in individual 
verses and passages. Chapter 9 deals at length with God’s election, but it does not teach the in-
dividual / personal election professed by Calvin and others. Rather, just as Israel had been elect-
ed to serve God and bring about the Christ, now the elect are those who pursue the righteous-
ness of faith. Context is key. Chapter 10 is best known for what Paul says about how one can 
be saved in vss. 9-11. Was Paul saying that sins are forgiven as soon as one believes something 
in his heart and professes Christ’s name? Many say that’s what these verses teach, but when the 
context is taken into account we will see that it’s not so simple.

How Israel Went Wrong (Vss. 1-4)
Romans 10:1–4 (NASB95)

1Brethren, my heart’s desire and my prayer to God for them is for their salvation. 
2For I testify about them that they have a zeal for God, but not in accordance with knowledge. 
3For not knowing about God’s righteousness and seeking to establish their own, they did not 
subject themselves to the righteousness of God. 
4For Christ is the end of the law for righteousness to everyone who believes.

The opening verse of chapter 10 echoes the opening of chapter 9. There, Paul expressed his 1. 
sorrow over Israel’s lost condition, now he says, “my heart’s desire and my prayer to God for 
them is for their salvation.”
But, why was Israel lost? It wasn’t for a lack of zeal (vs. 2). That had zeal in abundance, but 2. 
their zeal lacked knowledge... knowledge of Christ. As we will see, this knowledge was avail-
able, but it had not been accepted. Paul can sympathize with their plight as his earlier life 
could also be summed up as being zealous for God without knowledge (cf. Gal. 1.14; Phil. 
3.4-6). 



Vss. 3-4 echo some of Paul’s points from chapter 9. Israel was a blessed nation, but it’s 3. 
greatest blessing was how God used them to bring about the Christ (9.4-5). Christ “is the 
end of the law for righteousness to everyone who believes,” (10.4), but the Jews had failed to 
see this. They continued pursuing the righteousness of the Law. For them, the Law was the 
end of righteousness, not the means to the end: Christ (see Galatians 3.23-24). This is how 
they stumbled over Christ (9.32-33).

The Righteousness of Faith (Vss. 5-13)
Romans 10:5–13 (NASB95)

5For Moses writes that the man who practices the righteousness which is based on law shall 
live by that righteousness. 
6But the righteousness based on faith speaks as follows: “DO NOT SAY IN YOUR HEART, 
‘WHO WILL ASCEND INTO HEAVEN?’ (that is, to bring Christ down), 
7or ‘WHO WILL DESCEND INTO THE ABYSS?’ (that is, to bring Christ up from the 
dead).” 
8But what does it say? “THE WORD IS NEAR YOU, IN YOUR MOUTH AND IN 
YOUR HEART”—that is, the word of faith which we are preaching, 
9that if you confess with your mouth Jesus as Lord, and believe in your heart that God raised 
Him from the dead, you will be saved; 
10for with the heart a person believes, resulting in righteousness, and with the mouth he con-
fesses, resulting in salvation. 
11For the Scripture says, “WHOEVER BELIEVES IN HIM WILL NOT BE DISAP-
POINTED.” 
12For there is no distinction between Jew and Greek; for the same Lord is Lord of all, 
abounding in riches for all who call on Him; 
13for “WHOEVER WILL CALL ON THE NAME OF THE LORD WILL BE 
SAVED.”

Righteousness cannot be based on the Law (vs. 5).1.  Paul references Moses’ statement in 
Lev. 18.5 that “a man may live if he does them.” Paul has already stated that “it is not the 
hearers of the Law who are just before God, but the doers of the Law will be justified,” 
(2.13). The problem was that no one kept the Law! (see 3.9-23).
Righteousness is based on faith... faith in Christ! (vss. 6-8).2.  In this section Paul makes use 
of a quote from Deut. 30.11-14. The point of the original quotation was that Israel had what 
they needed to be righteous. The Law was not hidden from them, it was theirs. They just 
needed to do it. It’s appropriate that Paul uses the quotation in reference to Christ, because 
true righteousness could only come through Him. They did not have to ascend to heaven to 
bring Christ down (He had already come!). They did not have to descend into the abyss to 
bring Christ up (He had already been raised!). No, the word of faith was near to them! They 
just needed to believe in Him...
If they would believe in Christ and confess Him, they would be saved (vss. 9-13)3. . Now 



we arrive at a passage that generates much controversy and discussion. Is salvation simply a 
matter of believing in the heart and uttering a confession? Again, consider the context. Paul 
has been lamenting the lost condition of his Jewish kinsmen. They were lost because they re-
jected Christ, namely Christ as their Lord. They could be saved if they would believe in their 
hearts that Jesus was raised from the dead by God (proof of His Lordship, see Acts 2.32-
36) and confess His Lordship with their mouths. The Jews weren’t stumbling over baptism, 
they were stumbling over the Lordship of Jesus (see 9.33)! Put it another way, if they would 
acknowledge and submit to His Lordship, baptism wouldn’t be an issue... they would be 
baptized once they understood it was something that their Lord required of them. Paul has 
already made the case for baptism in 6.1-11, to say that he now rejects baptism is ludicrous.

Why Israel Had Not Believed (Vss. 14-21)
Romans 10:14–21 (NASB95)

14How then will they call on Him in whom they have not believed? How will they believe in 
Him whom they have not heard? And how will they hear without a preacher? 
15How will they preach unless they are sent? Just as it is written, “HOW BEAUTIFUL ARE 
THE FEET OF THOSE WHO BRING GOOD NEWS OF GOOD THINGS!” 
16However, they did not all heed the good news; for Isaiah says, “LORD, WHO HAS BE-
LIEVED OUR REPORT?” 
17So faith comes from hearing, and hearing by the word of Christ. 
18But I say, surely they have never heard, have they? Indeed they have; “THEIR VOICE 
HAS GONE OUT INTO ALL THE EARTH, AND THEIR WORDS TO THE ENDS 
OF THE WORLD.” 
19But I say, surely Israel did not know, did they? First Moses says, “I WILL MAKE YOU 
JEALOUS BY THAT WHICH IS NOT A NATION, BY A NATION WITHOUT UN-
DERSTANDING WILL I ANGER YOU.” 
20And Isaiah is very bold and says, “I WAS FOUND BY THOSE WHO DID NOT SEEK 
ME, I BECAME MANIFEST TO THOSE WHO DID NOT ASK FOR ME.” 
21But as for Israel He says, “ALL THE DAY LONG I HAVE STRETCHED OUT MY 
HANDS TO A DISOBEDIENT AND OBSTINATE PEOPLE.”

They needed the word proclaimed to them (vss. 14-15)1. . To have faith in Christ, one must 
hear of Christ. To hear of Christ, Christ must be preached. The message of Christ has been 
entrusted to men, i.e. preachers. (Not an official title, but anyone who would herald the mes-
sage of Christ). Paul’s statement regarding their beautiful feet (quoting Isaiah 52.7) is inter-
esting when the dangerous and difficult roads of his day are considered. Many went through 
great peril to proclaim the gospel (consider Paul’s persecutions in 2Cor. 11).
They needed to heed the word (vss. 16-17)2. . Faith does come by hearing, but for faith to be 
produced, the message must be heeded. The preacher can proclaim the message, but he can-
not make the audience heed it!
Israel had no excuse (vss. 18-21).3.  They had heard the message, but they would not heed it. 



They could not blame anyone but themselves for their rejection. God was not responsible for 
their rejection, even though He knew it would occur as was revealed in the prophets (cf. Isa-
iah 65.1-2). The Jews’ rejection and the Gentiles’ acceptance is considered further in chapter 
11.

A Note About The “5 Steps Of Salvation”
“How can one be saved?” “He needs to hear, believe, repent, confess & be baptized!” We re-1. 
fer to this as the 5 Steps of Salvation. They aren’t called that in Scripture, but we’ve adopted 
that name since each is required for salvation in the NT.
It’s not unBiblical to talk about the 5 Steps, but I don’t believe it’s the most Biblical way to 2. 
talk about it. A weakness I see in the 5 Steps approach is the arguments that arise over pas-
sages such as Romans 10.9-10 and Ephesians 2.8-9. Those passages don’t mention repen-
tance or baptism as necessary to salvation, so if the 5 Steps is what God said we must do to 
be saved, why aren’t all 5 found in every passage?
This is why I think it better to describe how one is saved in this way:3. 

Someone hears the Word (the message about Jesus and about His commands).•	
They put their trust in Him (faith)•	
Once they put their absolute trust in Him, they will do whatever He says they should do •	
(including confessing His name, repenting of sins and being baptized to have those sins 
forgiven.)

This approach emphasizes faith (because the NT emphasizes faith) while showing that ev-4. 
erything God says we should do is part of our salvation.



Lesson 17
And So All Israel Will Be 
Saved Romans 11

“a partial hardening has hap-
pened to Israel until the full-
ness of the Gentiles has come 
in; and so all Israel will be 
saved;

Romans 11.25-26
 Paul may have had great sorry for his Jewish kinsmen (9.1-3), he may have prayed to God 
for their salvation (10.1), but things were not looking good for most of them. They were lost, but 
their condition was their own doing and blame could not be lain at the feet of God. They may 
have been God’s elect people, but they had pursued a righteousness of works rather than the 
righteousness of faith (9.30-32). They had heard the message of Christ, but they had remained 
disobedient and obstinate (10.17-21).
 Was that it? Had God rejected His people? That’s the issue Paul deals with in this chap-
ter. The surprising answer is found in vs. 26, “and so all Israel will be saved.” What does Paul 
mean by this? Some, including most premillenialists, assert that before the end of time (or in 
conjunction with the end of time), all of fleshly Israel will be saved. This verse is used as a pri-
mary proof text of their position. But, is that what Paul was saying? Paul has already stated that 
a remnant was what would be saved (9.27) and he’ll make the same case for a remnant of Israel 
in the opening verses of chapter 11. Furthermore, Paul has stated in 9.6-7 that, “they are not all 
Israel who are descended from Israel; nor are they all children because they are Abraham’s de-
scendants.” Finally, the true Israel is comprised of those who are circumcised in the heart (2.28-
29).
 What this passage does is expound on how God’s great promise to Abraham was fulfilled. 
You’ll recall that God promised, “in you all the families of the earth will be blessed,” (Gen. 12.3). 
Paul states in Eph. 3.4-6 that the “mystery” was how the Gentiles could become “fellow heirs 
and fellow members of the body, and fellow partakers of the promise in Christ Jesus through 
the gospel.” In Romans 11 Paul elaborates on how this occurred, showing how remarkable and 
improbable God’s plan was! This was how all Israel would be saved!

The Remnant Of Grace (Vss. 1-6)
Romans 11:1–6 (NASB95)

1I say then, God has not rejected His people, has He? May it never be! For I too am an Israel-
ite, a descendant of Abraham, of the tribe of Benjamin. 
2God has not rejected His people whom He foreknew. Or do you not know what the Scrip-
ture says in the passage about Elijah, how he pleads with God against Israel? 
3“Lord, THEY HAVE KILLED YOUR PROPHETS, THEY HAVE TORN DOWN 
YOUR ALTARS, AND I ALONE AM LEFT, AND THEY ARE SEEKING MY LIFE.” 
4But what is the divine response to him? “I HAVE KEPT for Myself SEVEN THOUSAND 
MEN WHO HAVE NOT BOWED THE KNEE TO BAAL.” 
5In the same way then, there has also come to be at the present time a remnant according to 



God’s gracious choice. 
6But if it is by grace, it is no longer on the basis of works, otherwise grace is no longer grace.

Paul’s response to the question, “God has not rejected His people, has He?” is easy to follow 1. 
in this opening paragraph: of course He hasn’t! Paul is living proof that some Jews (a rem-
nant) had accepted the gospel message and put their faith in Christ.
Paul’s quotation from 1Kings 19 amplifies the notion of there being a remnant among the 2. 
Jews. In the days of Elijah, the vast majority of Israel had turned to Baal, but a remnant of 
7000 remained true to Jehovah God. So, while the vast majority of Jews had rejected Christ, 
there was still a remnant of grace who believed in Him.

Israel’s Hardening (Vss. 7-10)
Romans 11:7–10 (NASB95)

7What then? What Israel is seeking, it has not obtained, but those who were chosen obtained 
it, and the rest were hardened; 
8just as it is written, “GOD GAVE THEM A SPIRIT OF STUPOR, EYES TO SEE NOT 
AND EARS TO HEAR NOT, DOWN TO THIS VERY DAY.” 
9And David says, “LET THEIR TABLE BECOME A SNARE AND A TRAP, AND A 
STUMBLING BLOCK AND A RETRIBUTION TO THEM. 
10“LET THEIR EYES BE DARKENED TO SEE NOT, AND BEND THEIR BACKS 
FOREVER.”

The elect remnant (i.e. those who put their faith in Christ) had found God’s grace. But what 1. 
of the rest? They were hardened. This is not a new thought as Paul had already reflected on 
how the majority of Jews had stumbled by pursuing a righteousness based on works (9.30-
33).
Cottrell has some good thoughts on the idea of Israel being hardened: The following facts 2. 
concerning this hardening will emerge in the course of Paul’s argument, but may profitably 
be summed up before we go any further. (1) Whatever the nature of this hardening, it is not 
the cause of anyone’s unbelief. The only ones hardened are those who have already rejected 
God’s righteousness in Christ. (2) Whatever the nature of the hardening, it is not irrevocable 
and final. Those hardened are still able to come to faith, as the next point indicates. (3) God’s 
purpose for this hardening is to use it as a means of converting many Gentiles, which in turn 
will be a means of converting many of the hardened Jews themselves. Thus paradoxically the 
ultimate goal and result of the hardening is the salvation of those who are hardened! The 
sequence of events is as follows: the bulk of the Jews reject the gospel; they are hardened; as 
a consequence Gentiles are saved; as a consequence of this, many of the hardened Jews are 
made jealous and are saved; and as a consequence of this, even more Gentiles are saved!

The Results Of Israel’s Hardening (Vss. 11-24)
Romans 11:11–24 (NASB95)

11I say then, they did not stumble so as to fall, did they? May it never be! But by their trans-



gression salvation has come to the Gentiles, to make them jealous. 
12Now if their transgression is riches for the world and their failure is riches for the Gentiles, 
how much more will their fulfillment be! 
13But I am speaking to you who are Gentiles. Inasmuch then as I am an apostle of Gentiles, I 
magnify my ministry, 
14if somehow I might move to jealousy my fellow countrymen and save some of them. 
15For if their rejection is the reconciliation of the world, what will their acceptance be but life 
from the dead? 
16If the first piece of dough is holy, the lump is also; and if the root is holy, the branches are 
too. 
17But if some of the branches were broken off, and you, being a wild olive, were grafted in 
among them and became partaker with them of the rich root of the olive tree, 
18do not be arrogant toward the branches; but if you are arrogant, remember that it is not you 
who supports the root, but the root supports you. 
19You will say then, “Branches were broken off so that I might be grafted in.” 
20Quite right, they were broken off for their unbelief, but you stand by your faith. Do not be 
conceited, but fear; 
21for if God did not spare the natural branches, He will not spare you, either. 
22Behold then the kindness and severity of God; to those who fell, severity, but to you, God’s 
kindness, if you continue in His kindness; otherwise you also will be cut off. 
23And they also, if they do not continue in their unbelief, will be grafted in, for God is able to 
graft them in again. 
24For if you were cut off from what is by nature a wild olive tree, and were grafted contrary to 
nature into a cultivated olive tree, how much more will these who are the natural branches be 
grafted into their own olive tree?

This section begins with another question: “they did not stumble so as to fall, did they?” 1. 
Israel had stumbled in rejecting Christ, but was this permanent? Was their salvation impos-
sible? Absolutely not! They could be saved and Paul reveals how all is working according to 
God’s wondrous plans.
Paul’s basic argument in this text is simple: the Jews’ rejection of Christ had opened the way 2. 
of righteousness to the Gentiles (It’s probable that Christ’s crucifixion is in view here). Now 
that the Gentiles are being saved, the Jews may be moved to jealousy (i.e. longing for the 
relationship with God that the Gentiles now enjoy) and will thus be saved.
A few notes on the text:3. 

Paul speaks of the Jews “fulfillment” in vs. 12. This word is also translated as “fullness” and •	
is used as proof by some that all Jews will ultimately be saved. But one will note that the 
same term is used of the Gentiles in vs. 25. Paul’s point is that the salvation of the Jewish 
remnant is a part of God’s plan.



Paul speaks of the first piece of dough and the root being holy in vs. 16, but he does not •	
define it. It seems most likely that Paul has Abraham in mind, specifically the promise 
that was made to him (note vs. 28 where Paul says the Jewish people are still beloved 
“for the sake of the fathers”). Thus, in the tree illustration that follows the tree stands 
for God’s people, while the root of represents Abraham, the father of the faithful (4.16). 
Some of the branches had been trimmed ( Jews), some had been grafted in (Gentiles).
The tree illustration in vss. 17-24 is an important one because it shows the standard used •	
for branches being grafted in or cut off: faith! Calvinistic notions of irresistible grace and 
perseverance of the saints cannot stand up to the scrutiny of this text where Paul says the 
determining factor for receiving mercy is a person’s faith and that if a person ceases in his 
faith he is lost.

So All Israel Will Be Saved (Vss. 25-32)
Romans 11:25–32 (NASB95)

25For I do not want you, brethren, to be uninformed of this mystery—so that you will not be 
wise in your own estimation—that a partial hardening has happened to Israel until the fullness 
of the Gentiles has come in; 
26and so all Israel will be saved; just as it is written, “THE DELIVERER WILL COME 
FROM ZION, HE WILL REMOVE UNGODLINESS FROM JACOB.” 
27“THIS IS MY COVENANT WITH THEM, WHEN I TAKE AWAY THEIR SINS.” 
28From the standpoint of the gospel they are enemies for your sake, but from the standpoint 
of God’s choice they are beloved for the sake of the fathers; 
29for the gifts and the calling of God are irrevocable. 
30For just as you once were disobedient to God, but now have been shown mercy because of 
their disobedience, 
31so these also now have been disobedient, that because of the mercy shown to you they also 
may now be shown mercy. 
32For God has shut up all in disobedience so that He may show mercy to all.

As we noted at the start of this lesson, the mystery was how the Gentiles would become part 1. 
of God’s people (see Eph. 3.4-6). Here Paul makes clear that the mystery involved the par-
tial hardening of the Jews so that the “fullness” of the Gentiles could come in.
Now we can define what is meant by “all Israel” in vs. 26 because Paul has already defined 2. 
it for us. The “all Israel” that will be saved is the fullness of the Jews (vs. 12) + the fullness of 
the Gentiles (vs. 26). In other words, the full number of Jews and Gentiles that would place 
their faith in Christ, who would circumcise their hearts (2.28-29).
So, even though it seemed to Gentile Christians that the Jews were their enemies, they 3. 
should reflect on the fact that it was the Jews’ rejection of Jesus that paved the way for their 
salvation. Furthermore, the Jews were still loved by God since it was to their fathers (i.e. 
Abraham) that God made His promises. Those promises would not be revoked, so if any Jew 
would turn to Christ in faith, he would be saved.



Glory To God! (Vss. 33-36)
Romans 11:33–36 (NASB95)

33Oh, the depth of the riches both of the wisdom and knowledge of God! How unsearchable 
are His judgments and unfathomable His ways! 
34For WHO HAS KNOWN THE MIND OF THE LORD, OR WHO BECAME HIS 
COUNSELOR? 
35Or WHO HAS FIRST GIVEN TO HIM THAT IT MIGHT BE PAID BACK TO 
HIM AGAIN? 
36For from Him and through Him and to Him are all things. To Him be the glory forever. 
Amen.

Paul ends these thoughts, and the major theological section of the letter, with an exclama-1. 
tion of praise and wonder. Who could possibly foresee how God would save not only the 
Jews, but the Gentiles too? Who could know that the Jews’ rejection of Jesus would bring 
about salvation for the Gentiles? Who could know that the Gentiles coming to God would 
provoke some of the Jews to reconsider and come back to God? Who would know that this 
was how “all Israel” would be saved?
The concluding verse is very relevant: “For from Him and through Him and to Him are all 2. 
things. To Him be the glory forever.” Given the wondrous way that God has revealed His 
grace to both Jew and Gentile, He is certainly worthy of glory. As we will see in the con-
cluding chapters, that glory is expressed in our actions.



Lesson 18
Living Sacrifices 
Romans 12-13

“Therefore... present your 
bodies a living and holy  
sacrifice, acceptable to 
God...”

Romans 12.1

 We have now reached the practical application section of Paul’s letter to the Romans. 
However, we should note that the practical application only matters because of the theologi-
cal doctrine found in the first 11 chapters. In other words, all of the instruction for godly living 
found in this section matters little unless viewed in light of the gospel. If God had not saved us 
through Christ, all the instructions found in this section would do nothing but give us a stan-
dard we could not reach. However, given that we can be righteous through faith in Christ (ch. 
1-11) we can now offer ourselves to God as living sacrifices (12.1). As Cottrell says, “All doc-
trine is practical in the sense that it has implications as to how we ought to live; there is nothing 
more practical than sound theology. Also, all practical or ethical teaching is ultimately grounded 
in some theological truth such as the nature of God or the nature of man or the nature of salva-
tion.”
 Furthermore, we should note that this section completes some thoughts found in the ear-
lier theological section. Recall these statements:

Romans 1:5 through whom we have received grace and apostleship to bring about the •	
obedience of faith among all the Gentiles for His name’s sake,
Romans 6:4 Therefore we have been buried with Him through baptism into death, so that •	
as Christ was raised from the dead through the glory of the Father, so we too might walk 
in newness of life.
Romans 7:6 But now we have been released from the Law, having died to that by which •	
we were bound, so that we serve in newness of the Spirit and not in oldness of the letter.

How was their faith to obey? How are we to walk in newness of life? How can we now serve in 
the newness of the Spirit? This section shows practical ways we can fulfill these charges.
 One final word, you will note throughout this section that commands are given. These are 
not suggestions, or things that Christians should try to do. No, they are commands. Those who 
have faith in Christ will aim to obey all that God has revealed in this section. They don’t think 
doing so earns them God’s favor, rather they are continuing to mold their spirits after God’s 
Spirit (see discussion on chapter 8).

Living Sacrifices (12.1-2)
“Therefore” is a key word. It links what’s coming to what’s already occurred. Significantly, 1. 
chapter 11 concluded with praise and wonder at God’s plan for redeeming both Jew and 
Gentile. The closing exhortation was, “to Him be the glory forever. Amen.” The practical 
applications that occur in this section are all part of giving God the glory He deserves. And 
what He deserves is us giving ourselves to Him completely, sacrificing our lives to the gra-



cious God who sacrificed His Son.
Vs. 2 defines what is meant by “living sacrifice”. Those who are being transformed will not 2. 
be conformed to this world, but will be transformed as their minds are renewed by what the 
Spirit has revealed. Furthermore, we see that having our minds renewed isn’t a simple matter 
of knowing what God says, but “proving” that will in our lives through our actions.

Sound Judgment Regarding Others... And Self  (12.3-8)
Many Christians fall prey to the danger of “comparative religion.” Doing so leads to over-1. 
valuing self and dismissing the worth of others. Paul says there is no place for that in the 
body of Christ.
His first point is that we are all members of the same body, and no two members of a body 2. 
serve the same function. So differences in ability are to be expected... and appreciated!
Paul’s point in vs. 6 is significant: “we have gifts that differ according to the grace given to 3. 
us...” Any gift we have is a matter of God’s grace. So, there is no room for boasting in front 
of others. Rather, we should focus on using our gifts, whatever gifts we have, to give glory to 
the Father.

Genuine Love (12.9-13)
At first it seems that this section doesn’t have a common thread, but I think it best to see 1. 
this entire paragraph as expounding on the concept of “Let love be without hypocrisy.” Sim-
ply put, Paul is calling for true love for God, a love seen in real commitment and action.
True love for God does the following:2. 

It hates evil, wants nothing to do with it (vs. 9)•	
It hold fast to anything that is good (vs. 9; cf. Phil. 4.8-9)•	
It puts the needs of others first (vs. 10-11,13)•	
It keeps its focus on God, even in times of trial and distress (vs. 12)•	

Being At Peace With All (12.14-21)
A variety of personal relationships are pictured in this passage: outside persecutors, brethren, 1. 
enemies. God has instructions that should govern each and every relationship.
The key thought of this section is found in vs. 18, “If possible, so far as it depends on you, be 2. 
at peace with all men.” Peace depends on two parties, but what God demands of His people 
is that they strive for peace.
Perhaps the most difficult teaching is found in vss. 19-21, teaching that echoes Jesus’ words 3. 
in Matthew 5.38-42. Vengeance feels like a natural right, but God says it belongs to Him. 
Thus, He wants us to mimic His behavior by loving our enemies (see 5.8)

Responsibility To Government (13.1-7)
This section is difficult for many Christians, particularly as we see our own government 1. 



move further away from godly principles. What must be kept in mind is that our submis-
sion to government has nothing to do with the merit of our leaders, but with honoring the 
will of God.
Rulers are ministers “of God to you for good,” (vs. 4) is a general principle. We know of 2. 
many governments that oppress their people, but the general rule is that governments exist 
to administer justice among the people. This is the function that God has given them, and 
why they exist.
A Christian’s primary allegiance is to Christ (Rev. 1.5), so if rulers make laws opposed to 3. 
His will we must obey Christ (Acts 5.29). However, if it’s simply a matter of government 
making rules we don’t like, we must obey and even honor rulers because our King says to do 
so.

Responsibility To Society (13.8-10)
“Owe nothing to anyone except to love one another, for he who loves his neighbor has 1. 
fulfilled the law,” (vs. 8). Significantly, the final four Ten Commandments follows this, being 
tied to our love for others. Moral commandments are given because God is concerned with 
the effect our actions have on our own souls, and on the lives of others.

Behaving Properly As In The Day (13.11-14)
I have no doubt that Paul was referencing the Lord’s return in this section. He felt the near-1. 
ness of the Lord’s return, even though he gave no prediction for when it would occur. That’s 
exactly how we should view His return: near, but not knowing when. Almost 2000 years 
have passed, but it is still true that “salvation is nearer to us than when we believed,” (vs. 11). 
We are children of light, but we live in a dark world. Paul says for us to walk in the light, liv-2. 
ing as were in the Day.



 Jew-Gentile tensions have been a constant theme in Paul’s letter to the Romans. Paul’s 
presentation and defense of the gospel was due to the Jewish notion that the Law maintained 
significance in marking out God’s covenant people, thus excluding the Gentiles unless they 
also observed the Law. But, as Paul ably pointed out, salvation could only be attained through 
faith in Christ Jesus. The Jew-Gentile tension was also prevalent in chapter 9-11 where Paul 
lamented Israel’s loss, all the while showing how the Jews could be brought in and warning the 
Gentiles against any arrogance on their part (see 11.18). So, we are not surprised to see that at 
the end of this section Paul exhorts the saints to “accept on another,” (15.7) because Christ came 
to serve both the circumcision (15.8) and the Gentiles (15.9). The relationship between Jew and 
Gentile in the church was very much on Paul’s mind! 
 Two issues are singled out that Jewish and Gentile Christians would have disagreed on:
 1. The eating of meats (vs. 2).
 2. The observance of days (vs. 5).
Both Jews and Gentiles had issues with meat. For the Jews, they had long lived under a Law 
that forbade them from eating certain “unclean” meats (Leviticus 11). They were now free to eat 
these meats, but many would have a hard time doing so with a clear conscience. Likewise, Gen-
tile Christians might associate meats with idolatrous worship (see 1Cor. 8.1-8). While it would 
be possible to eat meat not offered to idols, some had a hard time doing so unless they were 
absolutely sure the meat had not been offered to an idol. So, to some the eating of any meat 
would have been a conscience issue. Regarding the observance of days, it is unlikely that Paul 
was referencing any civic days since most of those would have been in honor of a Roman deity. 
He probably has in mind the Jewish observance of the Sabbath and Jewish Feast Days. While 
such days were no longer binding (Col. 2.14-17), some of the Gentiles may have viewed any 
observance of them as living under the Law.
 In addressing the matter Paul defines the opposing groups as the “weak” and the “strong”. 
The “weak” were likely Jewish Christians who’s conscience would not allow them to eat certain 
meats (14.1-2). The “strong” were Christians who was able to eat “all things” in faith (14.2; 15.1). 
Paul’s aim in this discussion was not to have both sides agree on the matter or to conform to a 
uniformity of practice. His aim was that they “accept” each other in spite of their differences on 
the matter (14.1; 15.7). 
 

Refrain From Judging (14.1-12)

Lesson 19
Accept One Another 
Romans 14-15.13

“Therefore, accept one  
another, just as Christ also 
accepted us to the glory of 
God.”

Romans 15.7



Romans 14:1–12 (NASB95)
1Now accept the one who is weak in faith, but not for the purpose of passing judgment on his 
opinions. 
2One person has faith that he may eat all things, but he who is weak eats vegetables only. 
3The one who eats is not to regard with contempt the one who does not eat, and the one who 
does not eat is not to judge the one who eats, for God has accepted him. 
4Who are you to judge the servant of another? To his own master he stands or falls; and he 
will stand, for the Lord is able to make him stand. 
5One person regards one day above another, another regards every day alike. Each person must 
be fully convinced in his own mind. 
6He who observes the day, observes it for the Lord, and he who eats, does so for the Lord, for 
he gives thanks to God; and he who eats not, for the Lord he does not eat, and gives thanks to 
God. 
7For not one of us lives for himself, and not one dies for himself; 
8for if we live, we live for the Lord, or if we die, we die for the Lord; therefore whether we live 
or die, we are the Lord’s. 
9For to this end Christ died and lived again, that He might be Lord both of the dead and of 
the living. 
10But you, why do you judge your brother? Or you again, why do you regard your brother with 
contempt? For we will all stand before the judgment seat of God. 
11For it is written, “AS I LIVE, SAYS THE LORD, EVERY KNEE SHALL BOW TO 
ME, AND EVERY TONGUE SHALL GIVE PRAISE TO GOD.” 
12So then each one of us will give an account of himself to God.

Paul begins by stating “accept the one who is weak in faith,” while not defining what he 1. 
means by “faith”. It is clear from the context that Paul is NOT speaking of someone being 
weak in their conviction that Jesus is the Lord, or in their trust in God. Rather, the already 
mentioned issues of meats and holy days posed a problem for some (i.e. weak members) and 
not for others (vss. 2,22-23). The last thing on Paul’s mind was belittling someone because 
of their conviction.
The theme of this section is on judging others. Three times in this section Paul warns against 2. 
judging: “not for the purpose of passing judgment on his opinions” (vs. 1), “Who are you 
to judge the servant of another?” (vs. 2), “But you, why do you judge your brother? Or you 
again, why do you regard your brother with contempt?” (vs. 10). If God had not legislated 
regarding the necessity of eating meat, why should they judge a brother if he refused to do 
so? If God had not forbidden someone a Jew from observing the Sabbath, why should Gen-
tile Christians condemn them if they did?
Three points are stressed:3. 



Do not judge a person that God has accepted.•	
Whatever your practice (in matters of liberty) be fully convinced in your own mind•	
Both the “weak” and the “strong” were living to the Lord and would ultimately be judged •	
by Him.

Be Sensitive To Conscience (14.13-23)
Romans 14:13–23 (NASB95)

13Therefore let us not judge one another anymore, but rather determine this—not to put an 
obstacle or a stumbling block in a brother’s way. 
14I know and am convinced in the Lord Jesus that nothing is unclean in itself; but to him who 
thinks anything to be unclean, to him it is unclean. 
15For if because of food your brother is hurt, you are no longer walking according to love. Do 
not destroy with your food him for whom Christ died. 
16Therefore do not let what is for you a good thing be spoken of as evil; 
17for the kingdom of God is not eating and drinking, but righteousness and peace and joy in 
the Holy Spirit. 
18For he who in this way serves Christ is acceptable to God and approved by men. 
19So then we pursue the things which make for peace and the building up of one another. 
20Do not tear down the work of God for the sake of food. All things indeed are clean, but 
they are evil for the man who eats and gives offense. 
21It is good not to eat meat or to drink wine, or to do anything by which your brother stum-
bles. 
22The faith which you have, have as your own conviction before God. Happy is he who does 
not condemn himself in what he approves. 
23But he who doubts is condemned if he eats, because his eating is not from faith; and what-
ever is not from faith is sin.

While addressing the “strong” in this passage, Paul reveals the beauty of a heart longing 1. 
to serve God. Paul understood that the “weak” were not partaking of meats and observing 
certain days because it was what their conscience demanded. And conscience issues are sin 
issues!
Three times in this section Paul states the severity of violating one’s conscience: “to him 2. 
who thinks anything to be unclean, to him it is unclean,” (vs. 14) and “he who doubts is 
condemned if he eats, because his eating is not from faith; and whatever is not from faith 
is sin,” (vs. 23). The “strong” (probably Gentiles) were no doubt ready for the “weak” (prob-
ably Jews) to grow up, to realize that there was nothing unclean about meat. They wanted 
them to eat with them! Paul issues a strong warning: “if because of food your brother is hurt, 
you are no longer walking according to love. Do not destroy with your food him for whom 
Christ died,” (vs. 15). Again, these were not matters of doctrine, no commands of Christ 



were being violated. These issues called for patience, understanding and love. But Paul feared 
that bad attitudes would lead to pressure, pressure would lead to a violated conscience, and a 
violated conscience would be sin (sin for the person who violated his own conscience, sin for 
the person who through lack of love encouraged his brother to violate his conscience).
In this we see a picture of what a Christian’s heart should be toward his brethren: “So then 3. 
we pursue the things which make for peace and the building up of one another” (vs. 19) and 
“It is good not to eat meat or to drink wine, or to do anything by which your brother stum-
bles.” (vs. 20). Christians may be at liberty to eat meat and observe certain days, but they are 
not at liberty to cause others to stumble. Only when we view the needs of others as more 
important can we truly say that we are pursuing peace.

Imitate Christ (15.1-13)
Romans 15:1–13 (NASB95)

1Now we who are strong ought to bear the weaknesses of those without strength and not just 
please ourselves. 
2Each of us is to please his neighbor for his good, to his edification. 
3For even Christ did not please Himself; but as it is written, “THE REPROACHES OF 
THOSE WHO REPROACHED YOU FELL ON ME.” 
4For whatever was written in earlier times was written for our instruction, so that through per-
severance and the encouragement of the Scriptures we might have hope. 
5Now may the God who gives perseverance and encouragement grant you to be of the same 
mind with one another according to Christ Jesus, 
6so that with one accord you may with one voice glorify the God and Father of our Lord Jesus 
Christ. 
7Therefore, accept one another, just as Christ also accepted us to the glory of God. 
8For I say that Christ has become a servant to the circumcision on behalf of the truth of God 
to confirm the promises given to the fathers, 
9and for the Gentiles to glorify God for His mercy; as it is written, “THEREFORE I WILL 
GIVE PRAISE TO YOU AMONG THE GENTILES, AND I WILL SING TO YOUR 
NAME.” 
10Again he says, “REJOICE, O GENTILES, WITH HIS PEOPLE.” 
11And again, “PRAISE THE LORD ALL YOU GENTILES, AND LET ALL THE 
PEOPLES PRAISE HIM.” 
12Again Isaiah says, “THERE SHALL COME THE ROOT OF JESSE, AND HE WHO 
ARISES TO RULE OVER THE GENTILES, IN HIM SHALL THE GENTILES 
HOPE.” 
13Now may the God of hope fill you with all joy and peace in believing, so that you will 
abound in hope by the power of the Holy Spirit.



Perhaps Paul had already said enough, but now he bases his argument with the life and mis-1. 
sion of the Master, Christ.
The reason why we are to serve others and not please ourselves is that Christ came to serve 2. 
others (vss. 1-6).
We should accept each other because Christ came to serve both “the circumcision” ( Jews) 3. 
and the Gentiles (vss. 7-13).
When we have the same attitude toward each other that Christ has towards us, we can con-4. 
fidently expect the blessing found in vs. 13: “Now may the God of hope fill you with all joy 
and peace in believing, so that you will abound in hope by the power of the Holy Spirit.”

Keys for applying this text:
The strong were practicing something God had given them liberty to do (14.14). If this were 1. 
a matter that God forbade, they would be sinning.
The weak were not refusing to practice something God required. If this were a matter God 2. 
required, they would be sinning.
Even though both parties would have felt strongly about their practice, if either party com-3. 
pelled the other party, they would be sinning (as when circumcision was compelled in Acts 
15). 



Lesson 20
A Minister Of Christ
Romans 15.14-16.27

“the grace that was given me 
from God, to be a minister of 
Christ Jesus...”

Romans 15.15-16

 Paul has now accomplished the purposes for which he penned his letter to the Roman 
Christians. He has explained the basis for justification that God has made possible in the gospel, 
that all men can be justified ONLY by faith in Christ. In doing so he not only showed how the 
Gentiles could be saved without observance of the Law, but also answered Jewish objections and 
questions about how the “chosen” people could still be lost. Furthermore, Paul detailed the ben-
efits that are found in Christ, the new life and new Spirit that belongs to those who are in Him. 
He reflected on the Jews’ rejection of the gospel, longing for their salvation and revealing how 
God’s plan would bring about the salvation of “all Israel,” that is all the Gentiles and Jews that 
would have faith in Christ. Paul then sought to make application of the wonderful truths of the 
gospel, namely that Christians should give themselves completely to the will of God (i.e. living 
sacrifices) and that they should pay particular attention to each other, respecting each other’s 
conscience.
 As Paul concludes his letter, he gives these Christians a picture into why Paul wrote them, 
why he was going to Jerusalem and why he hoped to see them. Everything Paul did was “be-
cause of the grace that was given me from God, to be a minister of Christ Jesus...” (15.15-16).

Paul’s Work As A Minister Of Christ Jesus (15.14-33)
Romans 15:14–33 (NASB95)

14And concerning you, my brethren, I myself also am convinced that you yourselves are full of 
goodness, filled with all knowledge and able also to admonish one another. 
15But I have written very boldly to you on some points so as to remind you again, because of 
the grace that was given me from God, 
16to be a minister of Christ Jesus to the Gentiles, ministering as a priest the gospel of God, so 
that my offering of the Gentiles may become acceptable, sanctified by the Holy Spirit. 
17Therefore in Christ Jesus I have found reason for boasting in things pertaining to God. 
18For I will not presume to speak of anything except what Christ has accomplished through 
me, resulting in the obedience of the Gentiles by word and deed, 
19in the power of signs and wonders, in the power of the Spirit; so that from Jerusalem and 
round about as far as Illyricum I have fully preached the gospel of Christ. 
20And thus I aspired to preach the gospel, not where Christ was already named, so that I 
would not build on another man’s foundation; 
21but as it is written, “THEY WHO HAD NO NEWS OF HIM SHALL SEE, AND 



THEY WHO HAVE NOT HEARD SHALL UNDERSTAND.” 
22For this reason I have often been prevented from coming to you; 
23but now, with no further place for me in these regions, and since I have had for many years a 
longing to come to you 
24whenever I go to Spain—for I hope to see you in passing, and to be helped on my way there 
by you, when I have first enjoyed your company for a while— 
25but now, I am going to Jerusalem serving the saints. 
26For Macedonia and Achaia have been pleased to make a contribution for the poor among 
the saints in Jerusalem. 
27Yes, they were pleased to do so, and they are indebted to them. For if the Gentiles have 
shared in their spiritual things, they are indebted to minister to them also in material things. 
28Therefore, when I have finished this, and have put my seal on this fruit of theirs, I will go on 
by way of you to Spain. 
29I know that when I come to you, I will come in the fullness of the blessing of Christ. 
30Now I urge you, brethren, by our Lord Jesus Christ and by the love of the Spirit, to strive 
together with me in your prayers to God for me, 
31that I may be rescued from those who are disobedient in Judea, and that my service for Jeru-
salem may prove acceptable to the saints; 
32so that I may come to you in joy by the will of God and find refreshing rest in your com-
pany. 
33Now the God of peace be with you all. Amen.

Romans probably was not an easy letter to pen. Paul loved his brethren dearly, whether 1. 
they were Jew or Gentile. He had a special commission to the Gentiles (vss. 15-16), but he 
also longed for the salvation of his kinsmen (see 10.1). Within this letter Paul has had to 
say some hard things to his kinsmen, all the while warning the Gentiles of any arrogance 
on their part. As Paul says, “I have written very boldly to you on some points,” but the rea-
son for Paul’s boldness was his gracious call to be a minister of Christ. Being a minister of 
Christ meant that Paul needed to write these things to the Roman Christians, no matter 
how difficult it was for him to do so.
Paul’s call to be a minister of Jesus also dictated where and how he preached the gospel. His 2. 
desire was to “preach the gospel, not where Christ was already named,” (vs. 20), but in new 
territory. Paul says that was the reason he had not yet been to Rome (vs. 22), but his hope 
was to go to Rome and ultimately make his way to Spain (vss. 23-24). As far as we know, 
Paul never made it to Spain, but he would make it to Rome, just not in the way he foresaw. 
Paul could not go to Rome at the time, because he was going to Jerusalem bearing a con-3. 
tribution for the needy saints there (vss. 25-28). We know of this collection from other 
passages, namely 1Cor. 16; 2Cor 8-9, but here we get a glimpse into what Paul hoped this 
contribution would achieve: harmony between Gentile and Jewish Christians. After all, the 



Gentile Christians had shared in the Jews’ spiritual blessings, so they should help in their 
physical needs. Paul was going to put his “seal on this fruit of theirs,” (vs. 28) and hoped that 
this service would “prove acceptable to the saints,” (vs. 31).
But there were dangers. The Jews had persecuted Paul everywhere he had been, and he knew 4. 
there could be trouble in Jerusalem when he arrived. For that reason, he urged the saints in 
Rome to pray for him, that he would be “rescued from those who are disobedient in Judea,” 
(vs. 30). As we know from Acts 21-28, things did not go as Paul hoped. He was “rescued” 
from a Jewish mob, imprisoned by the Romans and ultimately arrived in Rome wearing 
chains. Yet, through it all, Paul remained a “minister of  Christ Jesus.”

Greetings (16.1-16)
Romans 16:1–16 (NASB95)

1I commend to you our sister Phoebe, who is a servant of the church which is at Cenchrea; 
2that you receive her in the Lord in a manner worthy of the saints, and that you help her in 
whatever matter she may have need of you; for she herself has also been a helper of many, and 
of myself as well. 
3Greet Prisca and Aquila, my fellow workers in Christ Jesus, 
4who for my life risked their own necks, to whom not only do I give thanks, but also all the 
churches of the Gentiles; 
5also greet the church that is in their house. Greet Epaenetus, my beloved, who is the first 
convert to Christ from Asia. 
6Greet Mary, who has worked hard for you. 
7Greet Andronicus and Junias, my kinsmen and my fellow prisoners, who are outstanding 
among the apostles, who also were in Christ before me. 
8Greet Ampliatus, my beloved in the Lord. 
9Greet Urbanus, our fellow worker in Christ, and Stachys my beloved. 
10Greet Apelles, the approved in Christ. Greet those who are of the household of Aristobulus. 
11Greet Herodion, my kinsman. Greet those of the household of Narcissus, who are in the 
Lord. 
12Greet Tryphaena and Tryphosa, workers in the Lord. Greet Persis the beloved, who has 
worked hard in the Lord. 
13Greet Rufus, a choice man in the Lord, also his mother and mine. 
14Greet Asyncritus, Phlegon, Hermes, Patrobas, Hermas and the brethren with them. 
15Greet Philologus and Julia, Nereus and his sister, and Olympas, and all the saints who are 
with them. 
16Greet one another with a holy kiss. All the churches of Christ greet you.



Much comment is unneeded in this section, but that doesn’t mean it should be ignored. We 1. 
may be tempted to gloss over these names, knowing that they may have meant much to 
Paul, but not to us.
However, a point needs to be made from this section. We know of the work Paul did be-2. 
cause of what Luke records about him in Acts and because of Paul’s own letters. But there 
were many others engaged in the work, doing whatever they could in the cause of Christ. 
We don’t know what they did, but as was said of Persis, they “worked hard in the Lord.” (vs. 
12).
Our names will most likely not be remembered in 100 years, probably not in 60. Doesn’t 3. 
matter. All that matters is that we also work hard in the Lord.

Warning Against False Teachers (16.17-20)
Romans 16:17–20 (NASB95)

17Now I urge you, brethren, keep your eye on those who cause dissensions and hindrances 
contrary to the teaching which you learned, and turn away from them. 
18For such men are slaves, not of our Lord Christ but of their own appetites; and by their 
smooth and flattering speech they deceive the hearts of the unsuspecting. 
19For the report of your obedience has reached to all; therefore I am rejoicing over you, but I 
want you to be wise in what is good and innocent in what is evil. 
20The God of peace will soon crush Satan under your feet. The grace of our Lord Jesus be with 
you.

Paul had gone to great lengths to explain the truth of the gospel to these saints, but he knew 1. 
that false teachers would try and pervert the truth. It is likely that Paul had Judaizing teach-
ers in mind, like those we read about in Acts 15 who wanted to compel Gentile converts to 
accept circumcision and the Law.
We should share in Paul’s wish for all Christians, that we “be wise in what is good and in-2. 
nocent in what is evil,” (vs. 19), realizing that the only way we can do that is to follow in the 
Word that has been clearly delivered from God. We have every reason to believe that the 
NT authors delivered God’s Word to us. Let’s stand on them, and not give heed to the latest 
fad teaching that makes its way around.

Greetings From Paul’s Co-Workers (16. 21-24)
Romans 16:21–24 (NASB95)

21Timothy my fellow worker greets you, and so do Lucius and Jason and Sosipater, my kins-
men. 
22I, Tertius, who write this letter, greet you in the Lord. 
23Gaius, host to me and to the whole church, greets you. Erastus, the city treasurer greets you, 
and Quartus, the brother. 
24The grace of our Lord Jesus Christ be with you all. Amen.



Brief historical note, the Erastus in vs. 23 may be the same Erastus mentioned in this Co-1. 
rinthian inscription: “Erastus in return for his aedilship laid [the pavement] at his own 
expense.”

Concluding Doxology (16.25-27)
Romans 16:25–27 (NASB95)

25Now to Him who is able to establish you according to my gospel and the preaching of Jesus 
Christ, according to the revelation of the mystery which has been kept secret for long ages 
past, 
26but now is manifested, and by the Scriptures of the prophets, according to the command-
ment of the eternal God, has been made known to all the nations, leading to obedience of 
faith; 
27to the only wise God, through Jesus Christ, be the glory forever. Amen.

It is fitting that Paul concluded this letter with a doxology, a word of praise to God. Signifi-1. 
cantly, Paul phrased the gospel into the means by which God should be praised. The gospel 
is what could establish them, it is what has now been made known to all nations, it is what 
compels men to have obedient faith. Thus, the gospel is reason to glorify God!
“to the only wise God, through Jesus Christ, be the glory forever. Amen.”2. 


